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KIERKEGAARD
(1813-1O55)
lived only fofty-two
yearz,Yef in hie ehoft
life, he wrohe more than
lw entry -fiv e b o oke, AfLer
his dealh, hie worke
olipped inNo obecuri iy.
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J/eI'e sla(V our eNory bY ralking

J

a6our, goren'e fahher, Michael,

MICHAEL TEDEK9EN
Kl EKKEGAARD (1756-1838) had
eVenI hie youtrh in dire povefi,Y in
Denmark's windswepl oand dune
counf,ry of Norfhern Jutrland, where
aN one momenV in his chi ld ieh

deoVair while tendinq

eheep ouf, on bhe barcen

healhland he had raieed

hie lif i, le fiel lo heaven

and had cureed God, a

major ein in Nhe Lufheran

Tief,iem in which he had

been raised.

As a younq man he had
come lo Copenhaqen and

Varlayed a emall oavinq
inlo a sizeable wealf,'h,
ot eeping himeelf in booke
and makinq erna(V social
connecf,iong.
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WOUID SOIVIEftMES 8E AT
THE TABTE WHEN SqREN

WAS A SIITATI EOY,



lf aren Kierkeqaard wao born in
Copenhagen on May O,1B1Z, f ,he
lasL of eeven children. Hie mother,
Anne Lund Kierke4aard, was his
old fathels aecond wife and had
been T,he maid of T,he firaL Mre,
Kierkegaard during the period of
her  f ina l  i l l nesE,
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J/n a cerlain senee, younq goren wae eacri f iced on

lhe alf,ar of hia faNher's reliqioeiNy, or he almoqL wa6,

luoL a6 young loaac of the Diblical etory wae almoeL

sacrificed on hio fahher'l aYar,

lL ie no mere coincidence that Kierke qaard wae faeci-

nafued by the olory of Abraham and lsaac all hia l i fe.

Thie eNory, taken as a melaphor, illuminaNes
much of Kie rk eqaard'e adulr' behavior'

FOR, EXAMPLE, IIE EELIEVEO
TIIAT }IIS "NOR,MALITY" IIAD
SEEN SACRIFICED ON A RELI-

Gl0us ALTAR. llls sPEclFlc Mls-
S I O N_a,AS I CALLY A RELI O I OU S
ONE_PS,EVENTED }II M FNOM
SEING LIRE OTIIER PEOPLE. IT

PR,ECLUDED MARRI AGE, PAR,ENT-
IIOOO, FAMILY LIFE, ANO A

CAR,EER,,
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<eovihe his morbid obseosion, Michael recoTnized his
oon'o qeniuo and Lried to nurlure it, Even
though Michael was self-educa1ed, he
wae very knowledgeable, and he took
much of younq goren'e inetrucilion
inlo his own hande.

He would have Ihe boy eavee-
drop on his dinner palbiee
wilh Lhe elite of
Copenhaqen, and after-
ward he would make esren
siL in the empty chair of
each queot and set forXh
Ihe ar7umenf, which lha|
?eroon had eo?oueed dur-
ing Lhe dinner.

. . .  AND TH€N TH€
ErsHoP sA 1D.. .  .

%

He would teach goren qeoqra-
phy W t aking hie hand and
otrollinq throuqh Ihe liviny
room with him Vretendinq iL
wae a foreiqn counhry and
making him name famoue
eighNo NhaN Lhey would "oee,, in
thal country, gsren wao eent,
to Latin School wilh inslruc-
Lione from hie father to brinq
home the third best grade.

nND arnnrb fanr?

gHH, THE Etrret rcwfti
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LtfrLE s,?Ell's "TRAllllllo lll
CIIS,ISil1,AIIITI' fiHE NAME OF
0il8 0F lils LATET 800R$ WN
flAnsfl Ailo w0a0 nilsE TflE

EVESROWS 0F CllllD ?slcil0u-

AS A Ctllto LlAo AnEADv
8EE'Y MAOE IITTO ATI OIO MAN,

%r^r,herwoutd
ehow the l i tLle boy col-
ored illuetraf,ione from a
ehack of carde depicl-
ing f amouo people and event o, euch ae Napoleon ridinq on

hie eteed, or Witl iamTell shoolin7 an aVVle from his son's

head, Soren would aek queef,ione: Who ie lhal? WhaN did he

do? Then from lhe middle of Lhe Vile )oren'e father ?ro-
ducee a picture of Jesus on the cro56,The boy aeks,"Who

it? WhaN did he do? Tell me, . ,.

Why were people so bad No
him?" The falher tel le hie oon,
"This is the gaviour ol the world,
He wae killed by thoee whom he
would save." Yeare laf,er
Kierkeqaard wrof'e, "Ao a child I
wao st ernly and oeriouoly
brouqht, up in ChrieNianity.
Humanly epeakinq, i l  wae a
crazy upbrinqingi'
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-Z*ialty liberaued lrom his mor'

bid VaeL, one of the fireN lhingo

Kierkeqaard did wae fall in love and

become enqaged. VoeN 7eople who
read abouf' his romance wilh hie

fiancbe, Reqina Olsen, do noN like lhe

way he comVorled himeelf wilh her. He

meN her when he wao NwentY-

one and she wae fou(Deen, lhaf,

is Eo oay,three yeare betore he could 7roVerly
court, her. He oVenl I 'hoee Nhree yeare

well ,  inqral ial ing himeelf wif 'h her f  amity,
f inding ouI everyft 'hing aboul her he

could, placing himself in a Vooit ' ion f,o

influence her aeslhebic f,asf'e, and

even befriendinq her boyfriend, Frit 'z

Schlegel, uoing hio poeitr ion of confi-
dence to undermine ?oor FriLz,

ln hie peeudonymouo ficNional elory,
"Diary of a geducerl' Kierkeqaard t'ells
of the eeduction of a younq woman by
a man who studies her every qeolure.

The reader ol f,he ef,ory realizes NhaI
f,he woman ie doomed becauee of the
totaliby of the eeducer'e Vlan. Similarly,
Ihoee who know Nhe Nhorouqhneee of
Kierkegaard's VloT,linq No win Keqina
feel f,haL she, Loo, was enared before
she had a chance lo react. )ure
enouqh, when Keqina lurned sevenleen,
gsren wooed her and won her. The
enqaqemenL parLy look Vlace, and lhe
announcemenf, w ae published.
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ber of the bourgeoie eetabliehment,
when suddenly for no reaeon he shared

with anyone elee, he broke the enqaqe-
ment, ln hie diary he wrote that he had
done eo becauee "God had veloed T,he
marriage!' Kegina wao heai1broken and
beqqed him Io retrurn to her, Her father

humiliated himself pleadinq Keqina,6 caoe.
Kierkeqaard wae inLractable and cold. He
allowed himeelf ro be eeen frolickinq in quee-

tionable neighborhoode of CoVenhaqen.

Then he dieaVVeared
from Denmark and
eneaked off to Derlin,
where he enrolled at Ihe
Univereily in a couree on
Hegelian VhiloeoVhy
under the prominen|
Trofeesor g ch ellinq, and
where hie claeematreo
included none other
than Friedrich Enqelo,

Ludwiq Feuerbach and Michael Dukunin-each of whom would
larer exerr, a Vowertul influence on European Ehouqht,

Afuer trhe termination of lhe academic quaraex he reNurned T,o
copenhaqen,bur when he f,hought, he eaw Kegina nod al him in
church, he fled t'o Derlin aqain. While in Derlin qhie eecond time he
wrote one of hie greateetr booke, Fear and rremblinq. hie book
abouV Abraham and leaac, and iL contrained a eecreL meesaqe
for Keqina.

rw-ro



Moreover, Kierkeqaard wrole in hie diary thaL by
aesuminq reo?onoibility for Nhe break, he would
free Regina Lo love again.Yet, wnen he returned
from frerlin and diecovered hhat she wa6
enqaryed T"o FriEz Schleqel, Kierkegaard was
beeide himself with jealouey and a sense of
loee. Some lime laf,er he wrote in his journal,

(Regino morried

Schlegel, who wos

mode gouernor of

the Donish Virgin

ls londs.  He ond

Regino hod o good

life there. But ofter

Schlegel's deqth,

Regino mode i t

cleor thqt she stil l

loved ihe now long-

deod Kierkegoord.)

t l

''IF I HAD FAITH, I WOULD
HAVE R,EMAINED WITH

He went to hie grave still love-sick.



It, seems that,Kierkegaard had only three oignificant
human relationohipo that had a major inr paat on his life:

one wif,h hie faf,her, one with Keqina Oleen,

Thie wao a vulqar eaLirical jou rnal that Vurpofted f,o
eerve l iberal poliLical caueee by mocking the hauLe-bour-
qeoioie of CoVenhaqen, ln facf,, iN wae aN leaet, ae much
of a l i l l lal inq Veep-ohow for Ihe qooeiV-monqering
voyeure and would-be imi-
t at ors of trhe u??er-mid-
dle clase Ihaf, lhe znewo?a?er ?arodied,

sw
barbs. exceol eoren
Kierkeqaard, whom he
greal ly admired.

Ig l  6a ,



"l14rn one of Kierkeaaard'e booke wae
reviewed favorably in The Corsair.

Kierkeqaard wrole a earcaelic leLLer to
Lhe ediLor, saying lhal beinq

would be LanLamount Lo
a compl imenL,  The humi l iaL-
ed OoldechmidL beqan a

daily aLlack on ?oor
Kierke4aard, which wae relent-
leee and devaef,aLina.

fry t"hen .
Kierke4aard's weak
epine had given him
aLooVed Voat,ure
and hie ekinny le6e
with auffE that were
too hiqh to be etyl-
ieh made him an
eaEy t ar6et for f,he
caricaturistr's ?en.

A Cotn?Lt tn6NT
FRoin VOU, MY D6AR
S l R ,  r S  A N  1 1 1 1 5 u L T t The Coreair wa6 a

or ineulL,  and that
would much more

ofer Lo have hie
tk aLLacked, which



He became a lauqh-
inq elock throuqh-

oul Denmark and
wae eneered af, by
Lhe qenLeel folk and
ineulled by etreel

urchine and loute
wherever he wenL,
GoldechmidL

became aehamed of
himeelf, but the
mockery he beqan
laeted long afler
The Coreair folded,

Kie rkegaard tried Lo

?uL a brave face on
it, but the "Coreair

affair" wae eurely
lhe oecond-moeL

?ainful evenL in hie
lif e.

1 4



A_-, n hie laeN yeare, Kierkegaard abandoned
"indirecL communication" and athacked the
offici al D anish Lutheran
Church in a moel
direc| manner, fur-
Ih er alien at,inq whaar,
few triende and eu?-
Vorbere he had,

h ie

Accordinq to Kierkeqaard, Vrimi-
tive ChrieLianity had been a
eViritual revoluf,ion Lhat had
challenqed the etatue quo and
had therefore been an offenee
lo all complacency. buI Lhe
contem?orary Church was hhe
very eymbol of eelf-eaf,iefied
bourgeois smu7neee, so he
criticized it relenhleeely aN

every occasion,
He called what the Church was preachinq

"lemonade twaddle." He eventually Vr:intrd
?amphlete at, hie own ex?enee and Vaoeed
Nhem ouN Lhe way reliqioue zealoLe often
do in the eLreeLs of our own ciiliee,
(The ?amphletre, however, were much
more arbiculat e Ihan trhose of t oday,e
typical rel igioue ? amphle-
teer, and all the worde were
epelled corcectly!)

*vN'o 
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Here are oome shorl exam?les:

AEMCADAERA! AI,II,EN, AIIyIEN, WORID
WITHOW END, AII4IEN! ATT HONOR TO

THE PRIESTS!..., THIS IS THE SECRET OF

ONE CANNOT IIW OFF OF NOTHNE.
THIS ONE HEARS SO OFTEN, ESPECIATTY
FROM PRIESTS..., AND PRECISEIY THE
PRIESTS PERFORI,I THIS TRICK CHRIS-

TIANITY ACTUATTY DOES NOT EXIST_YET
THEY TIW OFF OF IT

THIS HAS T0 BE SAID; S0 BE lT NOW SAID.
WHOEWR,THOU ART, WHATEWR IN OTHER

RESPECTS THY IIFE I,/IAY 8E I,/IY FRIEND, 8Y CEAS.
INO TO TAKE PART IN THE PWTIC WORSHIP OF

EOD, AS IT NOW IS WITH THE CUIM THAT IT IS
THE CHHfiNANffY OF THE NEW TESTAIITEM), THOU
HAST CONSTANTTY ONE EUU THE IESS, AI,TD THAT

A flREAT hNE: TH0U D0fr N0T TAKE PART lN
TREAflNE COD AS A FOOL,



Erke q a ard w as p aseion aT,ely
involved in thie polemic when, on )cT,ober

2, 1b55, he fell to Lhe sLreeN ?aratyzed. A
manth and a hal l  laLer he wae dead. There wao
a near r io t ,  at ,h is  funeral ,  ae a number of
an7ry thealoqy eff udenf,s aL Lhe univeraiLy
were oubraqed af, Lhe way Lhe Church Lried lo
t ake over in deaLh the man who had oppooed
il so bifferly with hie IasL breath,

--*-+7I Z*t-4
. -=---

Ae had wanf,ed lo have wriLLen on hie tomb-
sLone ui*?tYiwbt 

If nbibtbus[,,,
but  ineLead hiE otrone reada,

" $frrpn Adhye Tkterhpqs$rb
Tf.ntu tbe ltb of ffilay, tgt3

@reb ttse tttll 0f ̂ #obember 19b5."

At leaet the laet na(ne ie aVVroVriate. ln
Danieh iL meano "qraveyard."

17
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lLt tf,,4ar KaEa

i l l neeo co inc ided w i lh
Lhe momenL thaL he
had exhaueT,ed Lhe
lae l  o f  h ie  dead
father'e money,
Kierkeqaard never
rea l l y  he ld  down a

lob  in  h ie  l i fe ,  buL
perha?o we can ca l l
h im a  pro feeo iona l
wrif ,er, le geemg Lo
have ogenL Lhe qreaLeEl
parL  o f  h ie  wak inq  l i fe  aL  h ie
wr i f , inq  deek ,  and he  cer ta in '
l y  Vroduced a  la rqe  num-
ber  o f  booke in
Lhe f  ew yeare
lhaL he  l i ved .
(lowever, iL'O
lucky  h ie  faLher
lefL h im a larqe
eum Lo live off of,
becauee h ie  bcoke
were nol exacl ly beeL
ee l \e ro . )

20



ullAut 
AidKierkeqaardwrireabour?

About a cerLainkindof TRUTHLhal he
cal led"eublecl iveLrulh"  or  "ex ioLenl ia l

LruLh,"ThieLruLhiE,accordingLoo him, lhe
moel  im?orfantk indof  l rufh,  but  unforLu-
naLelyit  cannol be comrnunicateddirecl ly.
l l  ie  compoeedof  deepineiqhLeor revela-
L ionoor choiceeabouLan indiv idual 'el i fe ,
and lhey are dif ferent in Nhecaeeof each
ind iv idua l ,K ie rkeqaardf indeh imee l fin  the
paradoxicalpoeit ionof wantinglo write
bookeabouLtheee t ruLho-LhaL ie,of
want inqlo communicaleLhaNwhichcan-
noLbe cornrnunicaled,Therefore,he devel-
o?eand employea lheory of  indi recLcom-
municaL ion .

€VENYTHINGTHAT\'

=_=T=</--
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%*eqaard derives
much of hie ineViration for
lhis Iheory from hie favorite
philooopher, old Socrales of
Arhene @69-399 3,C) tn hie
diecueeions, oelensibly recorded by
hie dieciVle ?laho, eocraNee' form of com-
munication je seen to be one of lRONy.

When informed thaL the oracle
al Delphi (epokeeVereon for
lhe gode) had cal led Socrat es the
wjeeel man in Athene, Socralee
claimed to be slunned. How could he
be the wieesN man in Athens i f
he knew nothinq? However,
u?on coneiderafion, 5 ocraT,ee
concluded Nhaf, he wae indeed wieer
lhan olher  VeoVle becauoe,  thouqh he
knew noNhinq, he knew that he
knew nothing,

He overslates, understafes, missNaNeo,

_ Voebicizee, and mytholoqizee. The claesical
!,--,'t-..'t examvle of SocraLee' irony wag his asserrion' ' \

of hie own i4norance.

T KuoN NorH tNG 'r

AHICH IS A HEITAVA
LoT thoeE THAN

Yau K Now

},E NAREII SAIS EXACTLV
W}IAT }IE MEANS,



-75l

tL,/aher people aleo knew noNhinq, buN thought they knew
somethinq, )ocraf,es' ironic claim of ignorance wao used, of
couroe, to undermine the arcoqant Vrehenee lo knowledqe by
hio oVVonenNs. We know how devaet abinq hie irony could be, Dy
trhe middle of one of Ihe TlaLonic dialoguee, Alcibiadee.
Socratee has reduced one of hie adver-
saries T,o T,ears, Alcibiadee aeks,

Accordinq t o Kierkegaard,
9ocrahe6 "approached
each man individually,
deprived him of every-
th ing ,  and sen l  h im ,_-.eE
away emVty handed," Whal Socratee
trauqhl had no objective conlent,, raNher, gocratee became the
neqative condition whereby learnere learned some,r,hinq about
lhemselvee. Kierkeqaard wrof,e hie Maefer'o trheeie (really
equivalenl Lo our Doct oral dieoer1aNion) on eocraf,eo, and he
called it The Concept, of lronv.

)nce he had received the he l iked

"SOCRATES, WIAT IIAVE VoU
ooltE f0 ME? I ItO uilen,

Kn0w w10 I AM.u

Mast er'e degree,

"the M -froJty."
29
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at l , lerkeqaard and Socratee were not Lhe
only  onee who had "
lhe Jeoue of r ,he
SynogLic Goepele
(MatLhew, \r1ark
and Luke), It, ie

maeLered irony," 3o had

nol,eworthy LhaL in the
f i ret  three Goepele
JeeJe rare ly ever
"Lel le iL  l ike i l  ie , "
raLher he greacheo
ue ing  an  ind i rec t
form of  communica*
L ion  tha t
Kierkeqaard
Lakee Lo be
eeeenL ia l  and
no t  lue t  i nc i -
denLa l  Lo  h iE
Leachinq,  For
exarn?le,
wnenever
Jeeueie  7--
aeked

FaREET
lT.t

abouL Lhe
kinqdom of
God,  he
o?eake in

?arablee,
In M aLLhew
13 a lone,  Lhere  are eix euch parablee,

( leaven ie l ike a farmer VlanLinq cro?e, i t  ie l ike yeaeL
in bread, i l  ie l ike a Lreaeure hidden in a f ie ld,  i t  ie l ike
a buyer of ?earle,  i t  ie l ike a f ieherman'e net.)

24
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Jeeue uoee indirec| communication in a
marvelouo variety of waye. Not only do
we eee iN in the parables

"gftp Ansdana ofheaoen, h,
/r%,e q, mffstardY"nd.o

buN in Nhe harsh oayinqo

1frfr thp deail {r{rtg, tian- deafr',

Lhe sarcaem

"fr,ioa*@qrnich
e a a trt(rtl to entet ptu-

Sopp arhbea*,rtb)6".ct
catne/ to hercs
t/n-Wh tfo, Ue gfu

in Nhe bizarce acl ions

thc, f
ilqfu tt ee.. ':fr,b nu>

Ameagfiuttgf@nur.ei]

and in the poetry
oghp AfuAdol?t, f,q"d b, to*htngrori'.

npzdU',



Kierkegaard imiLatee the methods
of )ocratree and
lo communicaf,e
ironically,

Jeeue in chooeinq
indireclly and

I ' / v1  CoNFUSED. .

----=::_
J

He doee eo by
wrilinq all of his
phi loeoVhical works
oecref,ly, Vubliehing
them under Voeudonyfre' - ,
and lhen disclaiming all reepoy
oibi l i ty for lheir conlenl.  

'  n
Kierkeq a ard emVloy o f ourt,een

dif ferenl  Voeudonymo in hie work,  includinq
name6 like "Victror Eremit a" (VicLor Nhe

HermiN),  "Johanneo de ei lenl io" (John Nhe
)il ent), " C o n sl a nf,in C o n sf, antri tt s"

i, (Conetrantin trhe Conot anl), "J ohanneo
Cl imacuo" (John Cl imax or  John f ,he
La d d e r), " Anf.i - Clim a c u s" (AnT,iclim ax),
"Nicola ue Not abene" (Nicola ue Nofle-well),

'  and "Hilarius Oookbinder," Each of lhese
auf,hors has hie own ?eroonali$y, oIyle, and

ouLlook on l i fe. When Kierkeqaard finally admil-
Led (what everyone knew by Nhen) that he was the

aulhor of  the peeudonymouo works, he claimed:

IN THE PSEUDONYNTOUS WORKS THERE IS I,IOT
A flNCE WORD WHICH IS MINE. I HAVE NO
OPINION ABOUT THESE WORKS EXCE?T AS A
THIRD PERSON, NO KNOWIEDCE OF THEIR
MEANINC EXCEPT AS A READER, NOT THE
REIvIOTESI PRIVATE REUTION TO THEIvI.
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srn ilratl'd hrd

E{at' el].t Ulli

ot
I-,fer mooL ecnolarl

U,qnore xterKeqaara e
diecla imer for  a l l  pract ical

?ur?oaee, That, is becauee
hie eliqhrly twieted ehadow falle acrooe every ?aqe of Lhe
?oeudonymouo worko, and becauae they are al l  parl  of hie
qrandiose Vlan f,o deceive hie readere into lhe trur,h, LhaN is
Lo eay Lo communicaLe a
e ubje chiv e Lr ubh i n di re cT,ly,

ln f  acl,  Kierkeqaard'e ?eeu-
donymoug worke don'| ,  com-
municate any objecLive
Lruthe al al l ,  no| even any
conce\a KaLher lhan
beinq knowledqe, Lhey are
anLi-knowledqe,  Thie is
becauoe knowledge, ae
Kierkegaard coneLruee i l ,  ie
alwaye abeLracl,
and exioNence is alwave
concrele,

As Kierkeq a ard' o w ayw ard
dieciple Jean-?aul garlre oay6,

Kierkeqaard's worke are form6
of non-knowledqe thal  mac-
querade ae knowledqe at Lhe
oame t ime that  they indic l
kn owl e d q e, Ki erke q a a rd' e w o rd e
self-desNrucf, before our eyeo,

KI ERKECAARD STEALS UN CUA6E
FROM KNOWIEDCE TO USE IT

AGAINST KNOWIEDCE,

27



They have an Eecherl ike
qualily, They lead ue
nowhere but, back in|,o our
own selvee, Sartre oayo
LhaT, Kierkegaard ueee
objecT,ive conceVlo " reqreo-
eively, eo thal the eelf-
deelrucl ion of fhe lan-
quaqe neceooar i ly  u nmaeks
the one who uoeo i1,," For
example, the very Nible of
Kierkegaard's book The

read is a
paradox, for according lo
him, "dread" (or "anxief,y,"

ao anoNher t ranslat ion hae
lE) ie nof, a concepL, rather
i t  is " lhe non-conceolual
foundation of al l  concepT,e,"
( l f  rhe l i ret dread, Adam'e
dread, and the f ireI,  ein, \
Adam'o oin, are idenfical, , .
as Kierkegaard holds, and i f
Adam'o ein is Lhat, of dis-
obedienLly eaLinq the fru.it, "

* "! :,I' F,a ?{,,!y o*Y a q "'.'{therl- aIl knoi,vle dqe lconceVY
trual  lhoughtJ ie qrounded
in dread.) Kierk egaard'e

Veeudo-conce?Le force uo
away from our own con'
cepbe - back inbo our own
freedom, and inNo our own
eubjeclive lruthe,



As 1arDre oayo, "Keadinq Kie rkeqaard,
I climb back ao far ao myoelf. I want,
lo catch hold of him, and it is myeelf I
calch, This non-conce\ual work ie an
invitratrion f,o underetrand myoelf ae
Lhe aource of all conceVtoi'
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SCRIP TUR€ . KIERKE-
GnhRD sAYEtuLl . ,.

7k
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eJ he book in which Kiarkeqaard develoVo mosl

clearly Nhe idea of "eubjecNive lruNh" ie Concludinq

UnecienLif ic ToetecriW Lo Lhe Thi loso?hicat

Fraqmenle (1846), which hae become a EorE of

Sible of exiahenf.. ial iem. ln hhis work, wri lT,en under

lhe peeudonym of "Johanneo Climacuel '  r , ,he die-

l inct ion ie drawn between OOJECTIVE and ?Ub'

JECTIVE Lhinking,

4
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V o Lhink oblecLive lY ia lo

Lhink rhe univerEal. OblecNive

Nhouqht  can onlY qraep LhaN

which can be univeraal ized, A

sent ence like, "Thio book ie

qreenl '  is No be analYzed Eo: We

?oinl af '  an oblect and caleqo-

rize i t ,  in f 'erme of univergal con'

ceVtro, "1ook," and "Greennee7."

As in TlaLo'e ?hiloeoVhY, to

ihink the book ie to elevate i l  from Ehe uninlel l iqible world of par-

t iculars to the intel l iqible world of qeneral concepte. The book'e

Vafr, iculariLy cannoL be LhouqhL,because Lhinkinq ie alwayo

abstracLing Lhe general from the Var\ icular, Kierkeqaard radicar

izee YlaLo, lf only lhaL which can be conce?t'ualized can be

lhouqht,Ihen "exieLence" Cannol be Nhouqht,becauee iL ie alwaye

concreNe and never abeLract',

Exighence ig a "  ;urd"  which

is left '  over when al l  analY-

eie iE cornpleLe.  l t r  ie  fhe

un an a lyzabl  e res idue which

is si^?ly "there," l l  ia, eaYO

Kierkegaard, l ike Nhe frog

you diecover af '  the boL'

lom of your beer muq afLer

you have f iniehed your beer.

The "concapf"' of exiElenco

ie a Varadox, which we

encaunf ,er  eeV ecia l lY dra-

maLically whe n we f'urn f'o

our own exiELence,
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f l l ,
.VVhen I am

done eaying
everyAhinq that
can be eaid abouV
myeelf (r'y name,
where I was born, what, my
anceelry ie,what my job ie,
where I live, how I feel, eNc.),
there is etill eomethinq left
over - MY EXISTENCE. My
exist ence canno| be
lhouqhl, and ir ie not, suf-
f icienl simply Lo ?oint aL
it,, ae in the caee of Vhe qreen
book.

My exielence muet be lived.
It, muet, be exieted. Dut
lhinkinq and exiebinq are
not, Ehe eame (even if
Descart ee did eay, "l lhink,
lherefore I am"),ExieIinq ie
a form of DOING, nol a
form of rhinkinq.YeN
it is a form of doinq
which muet be relat-
ed Lo thoughL.
(Unthinkin7 acLion ie noV
Ki erkeg a ard' o e oluf,i on) Th e
queelion io, whaL is hhe
natrure of lhis paradoxical
thinking- and- doing which
Kierkeqaard advocahes ae
his solulion to the Vroblem
of exiet ence? The kind of

trhouqhl thar ie eseenlial ly
related to doinq ie what
Kierke7a ard calle * gUgJEC-
TIVE TH)UGHT,' and Lhie
idea leade Lo hie not orious
c la im:

LeT,'g
examine
r l a

Tnt6,

J.M A NUCLEAR EN6INEER,
I GRADUryTED sunnA cun
LAUDE, I IIIG TO SKI, READ

ROSERT BROWNIN;, AND EIRD-

U 
't<H. I LIVE tN SAUSALITQ

rN e, TouNHottsE un{ A V)EU.

7R UTH
,s

suEtrECTNtry



The opVosiNe of eubjeclive Nruths are oblecNive Nruf,he. Theee

are lhe NruNhe IhaN can be abetrract ed from realiNy, conce?'
tualized, and tesled-for examVle, f,he lrulhs of science,
maNhemaNice, and hiolory. ln each of these caeee lhere are

objechive, exlernal crileria to which we a??eal when we opeo-

t ion lhe lrulh of a claim, We can eay lhal individual people
are in lhe truth i f  whal they asee(Y ie Nrue, Here, Kierkeqaard
oaye, the accent, is on fue)lltJALnfr on Yhe HOW. These
EruNhs, however, ar7 exieLenLially indifferenL,[hat ie to eay,_--:_:.-=--
nothing in your life woul,diedl you diecovered
lhaL, one of lhege "lrulhe" wao falge.

(lf new reeearch eelablished
LhaL Caeear did noL croee
lhe Kubicon in 49 D.C,,
or thaN "force" doeg
no| equal "maoe l imes
acceleralionl' or even

,rf tss l sst ?? |
R IVER

LhaL Lhere ie eomeLhing $d
fiehy abou| lhe foun-
daf,ions of mat hemat ice,
you would noN behave
much differenfly, and you

cerLainly wouldn'L become a
difterenr pereon,) dcfu u ll .1Y'^

WHAT !I
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"Subjective NruNhg," on f,he oLher hand, are,,NrL)Lhe,' for which
r'here are no objective crireria ro which one can a??eal, and yer,
for Kierkegaard, rhey are rhe moer, imporLant kind' of truthe, ln
Lheir caee, the emvhaeie ie on rhe How rather rhan on the
WHAT. Theee are exisLential Lruf,he, jn T,hat rhey are eeoentially
related Lo one'e exisLence, LhaL elusive "curd" ir-,irr, ie alwaye
there. Theee truf,hs are noL abouL objective facle, bur aboul val
uee, and abou| Lhe groundinq or foundarion of valuee,

r . , to  " f  S"  tnpL lES
A N ' O U 6 H 1 "

Kierkegaard holds the okeprical view (which i
he probably got from reading the eigh-
teenth century Scof,tioh philoeopher DAVID
HUME (1711-1776) Lhat no moral claim can
ever p_q qrounda_d il_g\bli,cf,ive fact. (you can
?rove thal t orLurinq babiee cauoee them

ilB
-'

Vain, but you can'|, ?rove lhaL il ie morally
wronq Lo Lorlure babiee,)

a\r t:/ // \- 
-,/

//
YeL Kierkegaard recoqnized Lhat values, moral,
reliqiovte, and aeehheNic, were eeeentially relat-
ed to our idea of selfhood.

uH€RE %NCNY
tS TH€ nnR,AL



ONLY IN
suB J EcTtv rrY /s
THE RE DEctS loll,

To SEEK
OEJECTIVITY /S

TO tsE IN

'ArL 
DEc,s IvENEss

,N HEREs IN

SU B f,E CTIV ITY

^Z
a.7f you truly believe (ae
o??oeed to merely sayinq,
that, you believe) thar, God ie
love, or lhat caueinq unneces-
eary mieery ie wron1, or
NhaN beauNy musN prevail,
Nhen f,heee beliefe will be
ex?ressed in your aclione.
(Thio ie what' Kierkeqaard
meanL when he eaid NhaN here

the accenf, is on Nhe @.) And,

accordinq No Kierkeqaard, if You
chanqe your beliefs concerning
issuee like Iheee, noN onlY will
your behavior chanqe, but You wil l

become a differenN person, ln a
eiqnificanf' senee, You Mow
values since your eelfhood ie Nhe
w@nq of your acNions, As

keqaard

ffi

Kierpon an re morv,
ed bv value f acls.lNo

*lact 
by iloelf can molivaf,e an

acfion, A facl can be Nhe prebexl
for an action only in Nhe cont,ext
of valueo.

6ay6:



Yel, in some reepecLo, even
facts are deT,ermined by valuee,
The factre LhaL reveal Lhem-
eelves Lo f,he ?ereon moT,ivat ed
by ChrieLian valuee are difrer-
enl from thoee lhat reveal
Lhemeelvee Lo Lhe ?ercon moLi-
vated by Lhe value of
pleaeure, and Lhoee
LhaL reveal

Lhemeelvee

Lhe Vol i l ica l
revoluLion-

ary are dif-

ferenL

from

Lhoee

revealed lo

f,he conger-

vative, (Th in k 
' 

,
of the famoue ,' i i,
f iqure now known

ae "VlitLqeneLein'e

of our worlde and have us
aoeume ree?onsibt i ty  for  lhat
authorehiV, recoqnizinq f,haL iL
derivee from values that, we
have choeen. Taradoxically,

Kierkegaard refuees lo aeoume
reo?onoib i l i ty  for  h ie auhhorohip

of the idea that we

", ' ,  mugl  each aeoume

,.,  ree?onoibi l i ly for

our  author-

ohip. Thar is

,^ becauoe

Lhe idea

itEelf is a

eubjecLive
' l rulh LhaL

cannoL be

commun i -

Lo

The 0uck Habbit

caLed direcL-
rirrrr 

Iy. When

Kierkeqaard l ib-
eraLee the idea

duck/ rabbit." My atLitude
Loward the fiqure ie whaL cauo_
ee it f,o reveal iteelf ao a duck
raLher Lhan ao a rabbiL.)
Kierkegaard would have uo rec-
oqnize LhaL we are the authore

from hie own auLhorehiV
and Vlaces i l  in a circle of indi-
rectr communication i l  becomee
a Vooeibi l i ty thaL each of ue
can real ize and apVropriaLe for
ourselvee,
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tr
t7t follows from all

of bhis Nhat, we can
never juof,,ifY lhe most'

baeic eNral,a of values

Ihat, make u? our lives,
hence we can never

be cefrain trhaN
we have choeen
"the riqht valuesl'

This meang, amonq
oNher lhinge, Nhaf'

lhere is  no such lh inq

ae exief,ence wilhout'

riek, and NhaN exief,ence af'

itro very core muel be exVeri-

enced ae anquieh or dread by every sensif ive soul.

of somebhinq pooibive,
Kierkeqaard oayo Nhatr sub-
jecf,ive NhouqhL is neTaT'ive
Lhouqhr. Thie ie because
eubjectiv e Nhou qhf ? on-
ders lhe "nolhingneee
lhat, Vervadeo beinq."

%z

THERE IS NO SUCH
THINC AS EXETENCE

WITHOW R,ISK.

EXPERIENCE IS OPEN-
ENDED AIO UNFIN$HN.







---
of
{t he Vhraee "noLhinq-

ne6o Vervadee beinq" cal ls
aLtenT,ion lo Lhe Lenuoue-
ness and elueiveness of ,
exi ELen c e. Thi E ten u o u o n ee e
ie expreeeed in Lhe lhortqhL
of "T,he poseibility of deaLh
aL any momenL."

Kierkeqaard'e obEee-
eion with deaLh
eeeme morbid Lo

eome Veople,

7uL Lhere ie Eome philoeo?hy here
and not, juet peychoVathology. ThaL
philoaophy may be eeen in a eLory
LhaL Kierkegaard relatee in t,he
ToELecri?L_: Lwo men meeL on Lhe
ef,reetE of Copenha7en and one
inviLes the oLher Lo dinner. The
proo?ecNive gueel accepte the invi-
f,alion, oaying,"You can counL on
me quite definiLely." Ae he walkE
away, a tile blowa from lhe roof and
sLrikes the man dead, Kierkegaard
eeemo to find thiE eLory Lo be hilar-
ious. )ne could laugh oneself to
deaLh over it. but afEer mockinq
LhiE man wha makee an abeoluLe
commilment in Lhe fuLure and who
was enuffed from exislence by euch
an inei4nif icanL Lhinq ae a quet of
wind, Kierke4aard concludes thaL he
hae been loo hareh on the chap.

42
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invif,al ion eayinq: "You can counL on rne, I ehall cerf,ainly come; but, I
muEN make an exc&ption for lhe conEin6enGy thaf,, a t i le hapgene to
blow dawn from a roof and kills me; for in that caee I cannov com&."
7ut in factr, LhaN is exachly whaL Kierkeqaard exVecLs, |f one qrae?e
deegly ("wifh tnwardnese," ae Kierkeqaard callo it) LhaN one can alwayo
correcLly add f,o every senl,ence ane utNers or Ihinks lhe rider,

I

a-, ure ly he could nof, have expected r,har, T,he fellow reeVond No Lhe

"However, I may be dead in the next rnoment, in which caee I cannot
aLtendl' Lhon one has discovered ona's death afi a subiective i;rul'lh,
a*d ane is in a Vooibion No ordar onets Vri-
orilies accordingly,

?erhapo it will no longer 6eem
eo impor\ant IhaL one'e socke
be wiXhoul holes, or lhal one'f i
shirf, maLchee one'6 jackeL, This
individual witt be able f,a make
decioions LhaT, are Lhe rebulL of
c o n cenT,r af,in q atbent io n on
human exislence ac i l  ie l ived,
neilher in f,he paet, nor in lhe
dieNanV fuLure, buT, in the naw,
frierkeqaard's qoal ia not to
cauee ua lo shiver in lercor af, T,he diecovery of the lenuoueneas of
exiaLence, raf'her ha hopes lhat by facilit aling i,fte discovery of our
daahh ae eubjecLive Lrurh, he can hetV ue Lo diecover our lives.
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ll is aclually poooible to
live one's whole life out'
side oneself, it io pooer
ble to live Vurely in
Lerms of ritualized for'
maf,e and social roles,
and never come in con-
t,act, wiilh lhe trulh of
one'e own oubjec,t ivity.
Dut, Kierkeryaard does
everyfrhinq ?ooeible to

VrevenLtrhat Lragedy,
Nhe tragedy of t'he man
"who woke up one day
and discovered he was
deadl'

Much of the existnntialisN lileralure influenced W Kierkeqaard's Vhiloo'
o?hy aleo concenfrat,es on T,he diecovery of existrence ae a oubiect'ive
Nrutrh. Merseaultr, the prot aqonisV of Albert Camus's (1913-1960)
novel,The ?lranqer.hae never Lruly lived
a day of hie life, yet, he finally dio-
covere his life in the shadow of
Nhe quillotrine. The niqht before
hie execution for a murder
he cannof, recall commif''
Nin g, M er s e ault vi olent'ly
Nhrowe a prieoN out of his

Vrioon cell. Thie is the
firsN human acf' he hae
ever Veriormed, He qoeo No
the barred window and
emelle ro6ee in lhe air, He hae

never emelled rooeo before, He

eeeo lhe moon over f'he frame of lhe
guillohine, and he sNares aN it'. He had

never looked at, the ynoon bsfore. guddenly, and for lhe first' I'ime, he

livee, The fac, lhaN ha will die tomorcow does nof' matt'er. He hae lived.

Not everyone can oay ao much,

WHAT A SHAME TO HAW
DIN EEFORE ONE IIVEO,



ln another ocene in trhe
oame film Ihe kniqhN, who
io Vlayinq cheoo with
Dealh, qoeo inf,,o a church
and reveals t o Nhe confes-
sor his olrat eqy f or
defealinq hie advero ary.
The robed confeooor Vullo
back his hood, revealing
himself ae Death, and he
trhanks trhe etunned kniqh|
for lhe revelaNion.
Antonius bloch, who now
knows for cert,ain he will
die, qrabe the bare of Nhe

VrieoN'o cell. He ef,ares in
horror aN his own clenched
fist,, trhen elowly beqine to
notrice the veins and (nu6-
clee in his laul wriel,  and
oaye our loud lo himeelf,
"This io my hand, I  can
move iT,, feel lhe blood

Vuloinq Ihrouqh i f , ,  The sun
ie st i l l  hiqh in lhe oky, and
l, AnNonius Bloch, am ?lay'
ing cheoe with Death,"
Aqain, Ih ie is  t rhe
Kierke g a ardi an meee aqe,
T h e V o eiliv e-exi etren c e-
can only be underelood by
an acule awareneeo of trhe
negat ive- lh e " nothin q-
neeo which Vervades exis-
lence."
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,J: accordinq Lo Kierkegaard, theee kinde of
exieLential inEiqhT,e, alon6 with moral and rel i-
gioue valuee, are "ErJblective f,ruLho" in Lhat there
are no objechive cri teria to esNablioh their val idi-
Ly, and, No be made valid, flhey musL be apVropri-
ated by Lhe individual, inLernal ized, and ref lec1ed
in one'o decieione and acNionE. gubjecf, ive LruLhs
are not' pieceo of knowledqe, rather they are v\/ay6
of arranginq knowledqe and acLivaNinq iL. Theoe
"f,ruLhe" are qrounded no| in eome factg abotf i
the exlernal world, buL in lhe discovery of the
evasiveneoo, lhe f,enuouaneos, and the uncer-
Lainty of l i fe, lhat ie lo eay, in Lhe nothinqneoe
of exielence. Thie diecovery m ueL be made by
each ind iv idua l  fo r  heree l f  o r  h imee l f  a lone.
Kierkeqaard'e geeudonymous authorehiV, with iEe
" indi recL communicaLion,"  i6  rneanL to f  ac i l i f ,aye
th ie d iecovery.  Kie rkeqaard cal le iL  "deceiv inq l ie

reader inLo the LruLh."

At  one poinL in h ie book
EiLh er I  O r, Ki erkea a ard' o

- = - , ' = 4 '  
,hie reader, i f  you reach Lhe poinl

LhaL ie Lhe YnornenL of  decie ion.

/ THROW THIS
BOOK DOWN!
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U he diecueeion of sublecLive and
oblecLive LruLhe may have lefl' rhe
impreoeion thaL only eubjective
LruLhs are VhiloooVhical ly problem'
aLical for Kierkeqaard, while oblec-

live LruthE are elraighLforward. 7ul

we oee thal even so-called obiective
LruLho are frauqhr with probleme
when we t'urn Lo Kierkeaaard'e Lreal'

menL of the f amoue queeL for cerLainLy

of RENE' DE5CARTE9. DeocarLee (159b-
165C), Lhe father of modern 7hiloeoVhy, found

LhaL claime of knowleAAe aboutlhe efr,ernal woAd wani unreliable
unleee t 'hey cauld be qrounded u?oY1 soYne

abEolutely cerlaln foundation, Ueinq a melhod

of doubl surnrnarized in Lhe moLlo, "de

omnibue dubit'andum eoL" ("ev'zryEhinq i'z Lo

be dauW,ed"), OescarLeo concluded lhaL

eveffihiny could be doubt ed exceol

coneciouaneos,

l ie  f  aYnoL)e  d icLur ,  PerhaPe lhe

mosL f amouE in \ l" teElern ?'hl los-
o?hy,  " l  T l - l {NK, {FTEKEFOKE I

AM," ie t 'he Vroclem aNion ctf  the

abeolule cerlaintY diecovered in

one'c own conEcioueneoe.

Everyth ing e lse

ie  euep ic : ioue.

4&
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HOW DO WE KNOW THAT
WTIAT'S GOING ON IN HERE...

IS ANYTHING LIKE WHAT'S GOINS ON OUT HERE?

You can'l LrueL bhe
informaLion brouqhl in

lhrouqh Nhe senseo,
becauae "Yhe gengeo

are known deceiver6,"

CARTESIAN DREAMS

You can'|, f,,rugN maLh,
becauee you can'L Vrove LhaL
real iLy ae you conceive i f ,  hae
noL been coneLrucf,ed by an
al l -powerfu l  "ev i l  qenie"  ae a
eyoLem of undeLectable
malhemalical errore.

You can'N T,rugf' common

eenoe-our ordinary way of

th ink inq abouL Lhe wor ld-

becauee iL ie imposeib le to

?rove for cerLain aL any ?ar-
l icu lar  momenN thaL you are

nof, dreamin4 inef,ead of beinq
in a wakinq at aLe,

v,'tr'h

f i -

ffi
6,

on rrf,

tn UDE
AWAKE

?,/
\t

z

7r,,o,1't

.\
- \
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THE EVIL
G E N I E
INVENTS
MATH1-
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plrofons

I

1ut the one lhinq you can
lrueN, accordinq Lo DeecarLee,
ie Nhe cerlainly of your own
congcioueneoe, b ecauee every
Lime you eay lo youreelf, "l

THINK' (or " l
am lh ink-
inq"), you
are
_w-
even if lhe
eeneeo aeceve,
even if you are in
a dream eLale,
even if you are in
a world crealed
by a malevolenl
demon, The very
efforL t'o doubL
f,he VroVoeition
ends up Vroving
il. becauee

"doubLinq" io a form of "think-
inqi '  WhaL makee conecioue-
neee cerLain for DeecarLee ie
iLe immediacy. lt preeenL iteelf
DIKECTX ro Lhe t 'hinkinq sub'

jecL, lL doee
not, Vaoe
Lhrouqh any

r medium lhal
miaht ,conlam-

inate or fal'
oifis'r it. NoN even

an evt l  qentue
could geL bebween

the eubjecL and her
conecioueneee, 9o
any aenNence Lhal
doee nolhing bul
exlreeo conscioug'
neoe ae it io exVeri-
enced ie necesearilY
Nrue,

Such a sentence ie,

"I THINK, THEREFORE I AM.''

EVEN IF I AN
DEcEw1D gy You rN

EVERY ol',6R uJAf, IF I
THrHK"f An: rilEN L An
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Upon f,he cefi,ainNy of conscioueneee and eelfhood (which are

identical for Deecafi,ee), he ie able tro build a complicahed

deductive eyotem Ihat allowe him Io conclude finally NhaN objec-

Nive f,rufhe aboul Ihe ext ernal world can be found in f'he ecience

of malhemalical Vhyeice (of Lhe NyVe trhaI he, Oali leo, and in

Nhe nexN qeneration lsaac NawDon Vracticed,)
DuI Deecarl'ee would be quick to
admit that ecient'ific knowledqe
of Ihe world ie only ae good ao
the foundation on which iL reel'a,
namely, Nhe ce(bainly of con-
sciousneee. guN aN leae| lhis
f oundalion w as un aoe ailable,
Deecartee believed, ae did moeN

VhiloeoVhere for Nhe nex| 2OO
yeare,

N ev erLh el e s s, Ki e rke q a a rd
aeeails iN, in a book ironically
Litled, De Omnibue Dubitrandum
Eet, (1b42-43) wrir,ren peeudo'
nymouoly, once again under Lhe
name of Johanneo Climacue,

A STRUGTUBE IS O]ILY AS GOOD AS ITS
FOUNDATION.



We have eeen thal Deecart,es believed
himself T.,o have overcome doubt by dio-
coverinq lhe immediacy and ce(Dainly of
c on s ci  ouon e eo, "  J oh ann ee Cl im a cus"

Cqnbt consciotlsncss ffon remain ln

'ntnrb ooo.
17 LoaKs LtKf

S4REN KtERkE-
51125 ulTH
A FAKE N6E

AND
iloysTAcNE

arqued thaN f,here is neither immediacy
nor ce(Vainty in coneciousneeo,
Johanneo oayoi

WhaI does this complicat-
ed aeee(Cion mean? lT,
means f,haf Nhere could
be immediacy and cer-
tainty in sensation. butr
lhis immedi ale cet'baint y
would dieaV?ear ao eoon

ae lhe exVerience ie
ex?reeeed in thouqht' or

F- lanquaqe, For thought and
lanquaqe are not' the eame ao
realiNy. They are o??osed to
realiNy. They are realitY'o "of'herl'

To Nhink of somet'hinq or lo name
""' ii is No opVose it wirh otherneee, ln
consciouonelo, Nhaf., which ie (actualr

ry) ie confronled by Nhatr which is no! (voooibiliNy) , To rhink,
"thiu is a doorl' is t o be conscious of it ao eomet'hinq t'hat, could

be open, or thaf' could be locked, or could im.Vrieol, ^'' lt' ie some-

Lhinq thaL wae o?en, ie noL now o?en, buN Nhat rull be open lat'er'
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lJ o coneciousnee' is the collieion berween acrualiNy and voeei-
blily, beNween what, ie and what, ie not,, conecioueness is Nhen a

forit' of opposif,ion, of "doubreneee." Kierke qaard voinf'e oul NhaN

the word"'dot)b1," is aleo etymoloqically relaled to doubleness'

(Thie ie Nrue in boNh Danieh and Enqlleh,) He concludes f 'hal con-

ecioueneoe, far from beinq a form ol ce(Dainf'y, ie a form of uncer-

rain1y, Far from overcominq doubl, ae Deeca(Dee believed, con-

sciousneel is a form of doubf,, because in conociouenees, NhaN

which is ie in queoNion - de omnibue dubit 'andum eeN'

inq here ie the uncerLainbY of
al l  thouqht-uncerNain
becauoe unefable. WhaE the
old Greek VhiloooVher HERA-
CLITUe (c, 47O b.C.) believed
No be f,rue of t'he world-thal
iN wae in a consNanN shahe of
flux, thaV "you can'l et'eV in
Ihe game riveT 111,1i56',_

Kierkeqaard believee lo be
Nrue of conecioueness,

We can fail T,o know Nhie only
by chooeinq nol f 'o know it, bY
being in a sLaf'e of what, Jean-
?aul eafi,re calls "bad failh."
The reason for chooeinq noN tro
know it  is clear enouqh. l l  i6
becauee there is a kind of ler-
ror in coneciousnegs, )a(l 're
has been moet' impreeeed wilh
Ihis aoVec| of Kierk eqaard'o
Lheory of conscioueness,
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earLre oays lhaL coneciousnees is "an imVersonal, monshroue
oVontaneity., a verbiqo of Voeeibiliby|' and he adds, "conaciousnees is
lerrilied by ite own oponLaneityi' He goeo on lo oay that for T,he per-
son who does noL deceive himeelf or herself in thie reepecl, all lhe
guardraile ol eocial cerLainty and etabliby collaVee, Kierkegaard and
SarLre see lhe complacenf, eelf-eatiefied bourqeoie inhabitranL of
Copenhaqen and ?arie, reepeclively, ae living a kind of inaulhenNic life.

Kierkeq a ard' e an aly eie ult i-
mahely leads him to juelify a
cerLain kind of religioue T,houqhI,
an oVtion lhaL Saf\re t'hinke ie no-^n
longer o?en No us. Kierkeqaard'e ,^l
ar1urnenl runs eomelhing like dr
T,hie: The neqaT'ive ie Vreoent' +
in all coneciouoneoe, Doubf,
accenlu alee lhe n eg aliv e,
beliel choosee Lo cancel
the negative. Every menLal
act ie com?ooed of doubt'
and beliet, buN it, is beliet
Lhat ie Lhe Voeitive, il ie
belief NhaN susNaino thouqht and holds the world toqether.
Nevefthelees, belief underehande iNeelf ao uncerLain, ae nol juolified
bA any obleclive fact,,

54



A Veroon eueNaine hhe relabion-
eh'iV bef'ween consciouoneao and
f,he world Nhrouqh an acN of belief,

A comVlele failure of belief, f'hatr ie, \

Ihe mAximizinq of doubt', would lead vo
lhe kind of madneoo t'ha| is Ihe conee'
quence of Descar\e;' radical doubt (W.
omnibus dubit 'andum. . .) taken lo it 'e
loqical exlreme,

in Nhaf, raf,her Lhan
being eLaNee of cer-
Nainty, both are
com?o6ed of a
elranqe mixNu re of
doubr, and bel ief,

9o, for
Kierkegaard,
"objecf,ive
Lruf,hs" abouN Ihe
world are qrounded in belief, not in

ce(DainNy. Thar belief can be a naive,
' un qu eet io nin q, chil dlike ? re - Vhil o e o Vhi c al
belief, buI at, oome poinl Kierkeqaard 6eemo
No feel, everyone comes lo ou6?ecT' hie or her

naiveh6-lhaf, is lo oay,begine No phi-
looophize. Then f'here are only lwo Voeoi-
bi l ibiee, Ei lher one f lees inlo bad fai lh
fthat ie. oreNende nol Io ouoPecN) or

one comee Eo lhe real izal ion lhaN normal
sNaf,ee of conecioueneee are more like reli-

qioue eNaNee of conecioueneee than we had
realized,
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The re l iq iouo ?aradox,  of  the

wou ld-be  d iec ip le  who ea id  Lo

Jegu6,  "MaoLer,  I  bel ieve.  le lp

Lhou me in  mine  unbe l ie f , "  now

becomee a ?aradox of everyday

consciousnego.  l t  is  lhe

reco7niT,ion of r,hie

paradox in Nhe

Kierkeqaardian

account  o f

consc ious-

neee Lhat

eubverLs

the emooNh,

comf or lable

emuqneoe

of everyday

l i fe, revealing

a h idden k ind

of f,error, noL

luet  in  Lhe wor ld,

bu t  in  conec ioue-

ne6o i teel f .  l t  q ivee

quardrai le ,"  ae 7arNre cal le iL ,

or of what Freud cal le " lhe pey'

choVathology of everyday life,"

l l  ie  perhage best  ex?reoeed in

lhe ficlion of Franz Kafka, ear'

t icu lar ly  in  h ie eLory of

"K. , "  lhe man who

could becorne a
'  

cockroach,  and

who d id .  There  ie

a maaneee aT'

Lhe heart of

normal i ly .

On ly  be l ie f  can

overcome lhe

madneeo and

the  doubL,Ye|

even belief,

Laken No iNe

exLreme form-

rel ig ioue bel ief - ie

i leelf  a form of mad'

neee and doubl ,  bul  one

which l iNeral ly  hae,  f  or

Kierkeqaard, a savinq qrace,
cenLral i ty Lo Lhe experience

"l,he col lapoinq of r, 'he

Y€ €oPS.l 1 cauLD wrv
ttfTo A HU4AN BEIN6!
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lT's RleHt gER6,

neee leade direcLly lo hie l,heory of
dread, or "anquieh," a6 T,he newer Lrang-

f  \ - . t
v t T

at l,{erkeqaard's theory c>f conecictuE_

Iation has i i , . .  ( /era, we' l l  uee Lhet old
l ran  e l  a t lon .  Ev  en  th  ou  qh  "  anqu ieh , '
is eLymoloqical ly closer to the
Daniah " Anqeel," the phenamenon
LhaL Kierkeyaard describes seeme

beLLer deei4naLed by Lhe
T,erm, "dread.- This is beceuse
whatever else AnqeEL ie, iL ie
a form of fear LhaL one o<?e-
r iencee in lhe p i l  o f  ondo
oLomach.) H ia f ,heory
a??ears in a smal l  book e:nLi -

Vubl iehed under the Veeudonym Viq i l iue Haufnieneie or  "WaLchor of
the MarkeLVlace" (CoVenhaqen=" marketVlace" in Danieh).  Thie
book vurvorLe Lo be a peycholoqical deriberation

'2- -i i ' / " l led rhe concevL of Dread, wriffien in 1b44 and

on lhe problem of  or i4 inal  s in,  in  which Via i lus
l laufnieneie Lries lo reconeLrucL
Adarn'o menLal etaLe before Lhe Fal l .
Accordinq t  o Viq i l iue,  Vre- lapa ar ian
Adam is in  a eLaLe of  innocence.
which is  a eLaLe of  Veace and
re?ose, buL he ie aleo in a elaLe
of dread, V{haf, ie Lhe object of
Adam'o dread? I t r  ie  noLhinq,  l t  iE
no th in6.  l t  ie  h ie own f reedom
that Adam dreade, for Adam
dreadE poeeibi l iLy. He dreadE
LhaL which ie noL,  buL whicn mav
be, le dreads whaL he may do, whal
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DO NOT EAT THE
FRur oF ro15

,tr\\\-When Ood ?ro-
nounces the Vrohibi-
t ion aqainst eaf,inq
f,he fruil of Nhe Nree
of knowledqe, f,hie

Vrohibibion induces a
ehahe of dread in
Adam "because Nhe

Vrohibihion awakene
in hirn t,he VoeoibiliNy
of freedoml'
Kierkegaard defines
dread ae freedom's
a??earance betore
it eelf ae " p ooeibilif,y,"
6uf, freedom, accord'
ing f,o Kierkeqaard, is
never only poeeible.
As eoon ao iI ie eus'
pecNed, if, is aclua|
Dread, Nhen, is lhe
fear of freedom. 1ayo
Viqil iue, "However

deeV f,he individual
has ounk, he may
eink elt l l  deeVer, and
Nhie may ie the
object, of dreadl'



tu

'ililt

[,

-q

own freedom.



V,, le mueL add lo a l l  th ie Kierkeqaard 'e more lechnical  def in i '
l ion of  dread:

That io, dread ie Lhe deoire for whaL one feare and
the fear of what one deeiree, Once Adam knowe he
can dioobry God, he deoires lo do eo, and he
dreade hie own deeire, becauoe he knowe that ae a
free being Lhere ie nothing buL himeelf  Lo eLog him
from sinninq.

DREAD I 5 A SVIN PA TH ETI C
ANTI PffTHY AND AN ANTI PATH6TIC

sY/N PATHV
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Kierkeqaard trelle ue Lhar conecioueneee
of the fut'ure ex?reeee; iteelf ae dread. This reveals another
oenoe in which the object of dread ie nothin6, The fuf,ure doee
noL exisL lt is noLhing. And
yetr, unlike hhe Vaet, which
ie eolid and unchanqeable,
the fuhure,
rny futu re, mueV etill be
created, by me, in my
freedom. I create my
future lhrough my every
choice and decieion. I
muet even create myeelf
in the future. Ae 1aftre
6ayo, "l await myeelf in
the fulure. Anquioh ie the fear
of not findinq myoelf there."
Dread ie the fear of Lhe aweoome
reo?oneibrlity of selt-creation. lt
is a fear of freedom. The alNernative of dread ie notr inno-
cence, for there wao dread even in innocence. The altrernailive

ig inauthenlicif,y, Iartre's "bad faifhi
a flight from freedom, a choooinq not
t o be free. BuN of couree, thie ie lhe

one choice we cannot
make, Ae
Kierkegaard eaye,
Not to choose is

aleo to chooee; and
ag )arlre eayg, "We
are condemned r,o
be free."

I coNDEll/V Yov
To €TERNAL

FRFs Dom

62





a t - - t
- - / - t

/ I/e've lalked aboul dread and an6uieh. Now we Ynuot look af,
another bleak t opic-DE?YAlR. J ueN as Kierkegaard's obseesion
wiNh deaLh eoem,e morbid lo many of hie reader6, oo do Nhe very

tiqlee of oome of his booke eeern loaded with neqaNivity-booke

wiih naynee like Fear and Tremblinq, The Conce?t of Qread, and M
gicknpqB unLo DeaNh, l t  ie quiLe defini lely the case thaL

Kierkegaard concenlraLed on lhe dark side of hu man experianGe,

buL he had hio reasons, oeme of which ffiay have lo do wilh ?er1on-
al pahholo1y, buV Eome of which were deeVly philooophical.
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Kierkeaaard's
obeeesion with I rurs - AB5{l(}

abnormal eLaLes I
of consciouenese 1:t .
derive from his view ".il.
that, eo-called "nor- it',-r.
malily" diequiEee the .r=..
lrue eiqnificance of t*Y,

what, if, meane f,o bE. \
and f,haL when one haE
been Vuehed to the very
ed4e of exieLence, one hae
a ?ere?ecLive providinq a
deeper inoiqhL into human
rea[ity, With lhis notion in mind,
we lurn now Lo eome of
Kierkeqaard'e ideae in hiE
ha Sicknees unf,o Deaf,h
(1849). He begine f,he book
with a tremendouely compli-
caLed para4raVh:

MAN 15 SPIRIT. BUT WHAT IS SPIRIT? SPIRIT IS THE
SEIF. BUT WHAT IS THE SETF? THE SELF IS A REU-

TION WHICH REUTES ITSETF TO ITS OWN SETF,... AlIAN
IS A SYNTHESIS OF THE INFINITE AND THE FINITE, OF

THE TEMPORAT AND THE ETERNAI, OF POSSIBITIW
AND NECESStry lN SH1RI tT tS A SYI|THES|S. A
SYNTHESIS IS A REUTIO\I BETWEEN MO FACTOP,S,

SO REr,ARDED, I/IAN 15 NOT l/ET A SETF,

WaE Kierke7aard jokinq here, ae
Wooay Allen eeernE t o euqqeeL
h ie  commenL on Lh ie  paeea4e?

THE CONCEPT BRAUGHTTEARS TO MY EYES. MY
WORD, I THOUGHT, TO BE THAT CLEVER! (I'IVI A
lWAN WHO HAS TROUBIE WRITINO TWO IvIEAI{-
INGFUI SENTENCES ON'MY DAY ATTHE ZOO,")

TRUE, THE PASSAGE WAS TOTATIY INCOMPREHEN-
SIBIE TO ME, BUT WHAT OF IT AS ION6 AS

KIERREfiAARD WAS HAVINq FUNT

Terh ap e. b uL Ki erkeq a ard' e
jokeo are Vhi loeoVhical  lokee
meanL t"o be Laken eerloualy.
Let  ue p lunge inLo Lhie joke'e
rn u rky deVths. 69



We find Ihat lhe eelf (or "epir-

il") ie the act of relatinq two
oVVoeing Volee, which
can overeimply be
called "body"

and "ool)1,"

Thie acl is

noN one

lhaf,

Nakee

Vlace
auNomaf,r
cal ly once

and for all,

rather if' musf'
be consLanbly
pertormed if selfhood
ie No be mainlained. The

af,NemVl lo eef'ablieh Lhe oYn-

f,heeie is like Arietotle's

af,NemVt' to achieve "Lhe golden

rnean" in moral acNion.)ne can

err by being Noo much af'NracN-

ed No Nhe idea of bodY-as-self,

BODY

SELF = SP

z



Kierkeqaard now adde No his already complicahed definifion of the

self:

9o we see f,haf, there are t'wo rela-
l ionshiVe to be sustained: one
between body and eoul, and one
belween trhe eelf and "anotherl'

Kierkegaard ie clearly baeinq hie
thoughbe on the famoue analyeie of
trhe self putfofth by O,W,F. HEGEL (1760-1&31), a ?hiloooVher
who both deeply influenced Kierkeqaard and deeply offended him.
(ln facl Nhe "joke" in Kierkeqaard's definibion of Nhe self that we

looked at is a joke on Heqel, for Kierkegaard io parodyinq Heqel'e

abstruse and ?ara'
doxical languaqe,) ln
a chapf,er of his
?henomenoloqy of
)oiritr (1807) called\ /
"Lordship and
Bondaqel' Heqel had
eaid,

iTSet p To ana tnzr .

LWE HM,
N0. .  .
HAff ilN
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")elf-conocioueneel exislo in i trself  and for
iteelf, in that, and by the fact NhaN it exiele
for anoAher self-coneciou6neoo." For Hegel,
the eelf exiels only by virLue of beinq recoq-
nized by rhe orher, The rord exisL,e ae lord
only becauoe he is seen ao ouch by the
bondaman and the bondaman becomeo
bondoman becauoe he is seen ao euch by Lhe
lord, eo they each conetif,ute each other'e
being,
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For Ae7el, Nhis f act, eebo up
a c omolic aLed dialecli cal
eyetem of mutual depen.
dence and antayonism
bebween f,he Lwo.

Kierkeqaard alEA seel

the eelf ao conotiLuLed

by the Other, There iE

one form of oelthood-

Lhe reliqio ue edf-th aN

ie conET,'ituted by a

commihmenN lo God,

and anoLher form of

eelfhood-Lhe eLhical

self-which ie conbr, i-

LuLed by a commiLmenL

to humanify, or Lo a

opeci f ic  human beinq.

(For Kierkeqaard,  mardap would be luet  euch a def in inq

relat ionehip to the eLhical .  He could have consecraLed him-

Eel f  Lo Keqina ) leen, lhereby eetabl iehinq an eLhical  sel f  .

lnetead he coneecraLed himeel f  Lo God,)
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The achievemenV of a Kierke7aardian eelfhood ie even more
complicaled f,han it, has been deecribed here, involvinq ao iL
does chooeinq one eelf in one'e historical, cultural, and qeo-
graphical condit ion, with one'e own geneLic endowmenl (wiLh-
ouf, conceiving oneeelf ae a mere ?roducL of lheee condi-
Nione-LhaN ie, ae a vicNim of Lhem). No eurpriee trhaV moeV
peoVle deeVair of achievinq lrue eelfhood, The Sicknese unto
DeaNh is mainly abouL trhe many forms LhaN deepair Nakee on.
We will briefly inopect, a few ol Lhese forme.

OeoVair ie the oppo-
eite of "willinq No be
lhal eelf which one
truly is," This ie wha| he
"T,he gicknegg unlo
deaf,h," lT, ig noL tha|
deopair leads to bodi ly
de aT,h, raT,her deep air
lonqe for death,

Th" lormenf o7 /espair is precisclq
lhis : nol fo 6e able fo alie, 

\r
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The gereon who daoPaira'

deoVaira of becominq trhe

self he fpof;entiallY) ie, so he

wiehes to beoome noNhina,

He deoVairs "becauea he

c annoN conoume himselt ,

cannor, qeI rid of himself,

cannoL b ecome nolhing i '

Therefore, he ie coneumed bY

a deaf'h'wiEh, but uauallY

lhie deai lh-wieh ie uncon'
scious. There are de4reee of

deapair  runninq the 6amut '
from unlonEciouE deeVair lo

the moetr acule conocioue-
neoe of deepair, And,

Kierkeqaard eaye, "Lhe rnore

cong c ioueneeo,  f ,he rnore

inLenoe lhe deePair . "  7uL Lhe

good newe ie, Lhe (nore

in lenee lhe deoPalr ,  Lhe c los '

e r  aL  hand ie  Lhe eo lu l ion ,

{^u

UNCON$CIOU$ DESPAIR CONSCIOUS DESPAIR
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T, LOVE /IY CAR

T HO?E IT
LEAVES

N6YFP

Unconec ioue deeVai r  ie
one in  wh ich  lhe  ind iv idua l
i d enLifiee h ers elf wiLh
eomethinq oule ide her-
self , Lherefore her deetiny
ae a eelf ie conLrol led by
a whim of fate.

Thie form of  deopair

Vroduce;  an emVt i -
neeo,  "There ie a b l ind

door in lhe backqround

of  h ie  eou l ,  beh ind

which Lhere ie nolh inq) '

DESPAIR AT THE COSTUME PARTY
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Conecious deepair  io
I

more aaphi*tricat^
ed. 3ut a ?eroon

who ie  con-
ecioue of hie
or her deopair
may have a
falee conce?'

tion of r,he
condiEion, The

false concevtion iE
knowing lhat one
deepaire bul  th ink-

inq thaL olhers do not (and deopair inq over Nhat f  acI ae
welt.)  The Lru& concepT,ion ie knowinq NhaL deoVair ia a huynan
condii ion and reco7nizing oneself in T, lhal candiLion,

Conscioue deepair incorrecLly conceived ie the deepair ol
introvereion. ln hhis caee, behind Nhe bl ind door "sitE aE it
were lhe aelf and walchee ileelf employed in fi l l ing up Iime
wiih nol will ing lo be iteelf." Thie form of deepair may be Lhat,
of a Hamlel, who, incaVable of acLion, hires acLore Lo pertorm
Lhe action that, he himeelf ehould pertorm.
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TO PEE OR NOT TO PEE,
THAT IS THE QUESNON

Thie al lusion becomes
even more pert,ineni when
we realize that, accordinq
No Kierkeqaard, T,he
biqgeoN danger here is
that of suicide. Here lhe
un c o ne ci o ue d e abh -wieh
becomeo conecioue.1ul
the Vooeibility of survival
is found in the fact thaV
the deepair beqine to
become oaesionate. and
where there ie paoeion,
Ihere is Nhe will Io live, lf
trhe individual Vaoeeo
through lhe suicidal  cr i -
eis, if he hae reject ed
euicide, he hae wil led
exielence, Whoee exie'

Lence? Hie own, He wil le himeelf, bul he does noL believe his
eelf-realization ie Voeoible, eo he deepaire,

(The maecul ine

?ronoun "he" io beinq
ueed here becauee Nhis

ie a l l  c lear ly
Ki erke qa ardi an auiobi o g-
raphy. He has paeoed
Nhrouqh Nheee et'agee
of deoVair, and he qen-
eralizes from his case
Lo Lhat, of the whole
human race.)

7r{6SE THtNfs /,RE
TRUE 0F fflE, So THEq
nusT BE TR|E oF totl.

IF You HAVEN'.T HAI'

EXPERIE NCES, THERE
ilIUST tsE SONETHIilE

u)RoNG AfrH tbu

6,M



This form of deepair merqee inf'o Nhe
nert and lasl form, which
Kierkegaard cal le Nhe deepair
of defiance, Now rabher
than beinq reoiqned t'o hie ,$i
deeVair ,  Lhe individual is
offended bV iT', Hie pae-
sion turng inNo a
demonic rage, He
becomee hie lormenl
and hie fury. H is eelf-
hood Vaooionatrely crye'
la l l izes around them, AI
lasL he hae a self  t 'ha| he
has wil led, bu| i t '  io a "demonic
eelf," ln hie raqe, he becomee lhe
fiqhT aqainel lhe offending forces, bul Nhie ie a f iqhN NhaL in
f act, he does not, wanl t o win. "He raqee mosN of all aN lhe
NhoughN Nhal eNernity miqhl qet, i l inho it e head to Nake hie
mioery from himl' Thie ie a baf,Nle he cannof, afford to win,
because he ie lhe batNle aqainst lhe forces of al ienal ion. l f  he
wins hie batNle, he losee his eelf .  He ie no one,

gut thie demonical  sel f
in it,e raqe hae been
driven cloee T,o Nhe

Vrecipice, therefore
cloee to lhe poeeib i l i -

ty of whaL
Kierkegaard calle "fhe

leap"-a leaV inf,o
true selfhood, To wilnese Lhe

actu al izabion of thio V oeeibi l i ty,
we musf, ehudy Kierkeqaard'e

conce\ion of the lhree kinde ol
selfhood.

/

TAts ,s N nl.s3Ry.
YoU,D EETTER, NoT
TRY To TAKE IT
ANAI FRorrl n€ /



"the
oestheticol,"







U ecause Kierkegaard bel ieved bhat aeebheticism could
no| really provide a lrue form of selfhood, ralher if, wae a
form of ALIENATION fronr eelfhood, he epent, a qreaL deal of
Nime deecribing iN, diagnooinq i l ,  and preecribing medica-
menf,e for iN, Theee analyoee of rhe aeebhef,ic realm are car-
ried out, by Kierkeqaard's peeudonymouo ?er6onae, moe| of
whom are Nhemselvee aeeNheNes. (Obviouoly thie is an
aeVecI of Kierk eqaard'e meLhod of ironic indirect, communi-
caLion,) Some of f,heee aeslhelee are well aware of their own

VlighT,, while olhere are only capable of qreat ineiqhl intro the
weaknese of their fel lowe, but bl ind to Lheir own fai l inqo.



JueL ae Lhe aeeLhetic
realm re?reeenilg a eLeV in
a hierarchy, il ie
iteelf hierarchical.
wifh lhe moat oophia-
t icated (hence eick-
eet) aestrhele af, f.,he
lap of lhe scale,
The loweot run6e
are occuVied hy
Lhe complelely
uncoubh-in
Eoday'o world ?er-
haVe Lhe "couch-

VoIaNo" bif.,l,ing in
hia undershif i , ,
with a can of
beer in
hand in
tronl of
Ehe f,ele-
vis ion
wat,ching
his eec-
ond
Sunday
afrernoon
lootball qanre. NeiLher

Kie rke4 aard's aoVhieLicat'

ed aesLhelee nor
Kieke g a ard hims elf h av e

anyf,hinq buL diodain for

Lhis fellow.

/ rhi s species oF anima[ IiPe
fs surelg no* th.'fr,aif oF ,ftian's

desire aia uofttdr|s' lust L;he atl louxr

rch be,{n,qs i *heq 
"aqh* 

ra{h"r {o
E f arnid ouf lg #tc scor€.
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A bft  higher u? on
the ecale are those
who inhabit  bhe busi-
neee world, (They are - ) C f"tr:;i#:"*?,i22'"' \C[ v
qood" is Nhe Vleaeure \ a\
Vroduced while I 

c\

oaysi

enqaqing in a clever
bueiness deal , )  DUN
Ihey hardly fare beL-
Ner in Ehe eebimabion
of the Voeudonymouo
wrilers, one of whom

. ' ) ' -

OF AII RIDICUIOUS THINGS, IT SEEIUS TO IVIE
THE NlIOST RIDICUIOUS IS TO BE A BUSY IIIAN OF
AFFAIRS, PRONqPT TO IVIEATS AND PROIIIPT TO
WORK. HENCE WHEN I SEE A FTY SETTTE DOWN
IN A CRUCIAI ilIOIVIENT ON THE NOSE OF A
BUSINESS IYIAN, OR SEE HIIT BESPANERED BY A
CARRIAGE WHICH PASSES BY HIIII IN EVEN
GREATER HASTE, OR A DRAWBRIDGE OPENS
BEFORE HIIYI, OR A TITE FROM THE ROOF FATTS
DOWN AND 'THKES HIIVI DEAD, THEN I UUGH
HEARTIIY,
(Klerkeqaard hae a thing about fal l inq t i leol)



Final ly , lhere are Lhe ar ie '
to crat i c hedonisf'o wh oE e
culLiv aLion of aeaLheti-
dem seEE lhem oft as
beinq hiqh above lhe
of..her qrou?e, Dy far Nhe
qraaLeet parf'. of
Kierke ga ard' e an aly eio
of the aesthef,ic realm
focuaee on lhe loP
runqe of t 'he hierarchi-
cal ladder. There are
Several
reaoono lor Lhie.

Firgt, hie naLural elitism prevente

him trom rnakinq a eyrn?alhetric acruhiny of t:he uneo'

phielicaLed,

F u rtherm o re, h e correctlY
realized thaf, Nhe unaoPhisLi '
cat ad were noL hio audience.
le would nof' be read bY

Lhem,

Third, moer of
Kierkeqaard' E inoiyhts are

drawn from eelf -  analY eie,

and he wae well  aware
Lha l  he  waa in  imminen l
danqer of  loeinq h imEel f
Lo T,he lemplaT"ione of
ref ined aeetheLicism,
Aence, hin work in Lhie f ield is

no7 jue| deecrivl ive, bul confessional and ot

grea| urqency io Klerkeqaard peroonally'



WhaL all forme of aeelheliciem
have in common, from the moet,

boorieh lo the moe|,, refined

manifeeLatione, is Lhal Lhey are

qoverned by what Freud would

laler cal l  " f ,he gleaoure princiVlei '
Lhe Vureui l  of Vleaeure and lhe
fl iqhL from pain,

The reeull of beinq quided
by Ihe Vlaacure VnnciVle,
whelher consciouely or
unconsciou*ly and
whetrher in it"e crude or
refined form, is thal one
is never in conLrol of
one'e self. The aeoLhele'e
life is governed by exler-
nal contingencies and
arbitrarinees.

I  CALL IT TH|T

BE C AUSE THATS
NHAT IT  IS

l)ence, "aeoLheNicigm" ig a form of
hedon iem.
Teople who f ind themeelvee in

lhe aeeLhel ic  realm have thei r
l ivee qoverned by lhe gr inc iVlee
of  eeneuoueneee.  Thie ie eo
whether one'e idea of fun ie
eLuf f inq oneeel f  wi lh chocolaNe donule and geLLinq drunk on
chea? wine,  beal inq a bueineoo compet iLor  ouL of  an accounl ,
or  d iecuoeinq a f ine poinL of  a Shakeepearean eonnef ,

05



t

So WH AT,S AXON6
wtrH nY

f./tlTtvn rlod r L .YAI JF tT
rEE'ts 6ffi0,

u
+&

FurLhermore,  aeef ,helee never achieve a t ru ly  human form of
exisLence,  becauee Lhey are quided by Lhe eame gr inc iVlee
LhaL moL iva le  amoebae and e luqe,T leaeure  and qa in  a re ,
af t ,er  a l l ,  fundamenf,a l ly  b io loqical  in  nature,  lL  ie  l rue Nhat  the
more ref ined ie Lhe pleaeure,  the more "e?i r i fual"  i l  eeeme Lo
become, bul  for  Kierkeqaard,  Lhie egi r iLual i ry  ie  only an i l lue ion.
ln f  acl,  lhe evoluf, ion of rhe aeolheLe from craeoneee lo
eoohie l icaLion ie baeed on lhe real izaLion that  o leaeure mueL
be Lraneformed in lo a form of  conecioueneoo ra lher  Lhan
remain mere phyeical  l i l i l la t ion.  The eoghieLicaled aeelhef , .e
real izee Lhal  the pureui l  o f  Vleaeure iLeel f  becomee bor inq,
but  he ("h""  becauee Kierkegaard 'o aeeLhelee are a lwaye
male)  Lr iee to eolve Lhie Vroblem from wi th in Lhe aeelheLic
ephere.  Ae doee eo by creaLinq a wor ld of  exol ic  bohemian
oenoual i ty  of  the epir i t .  The aesLheLe doee noL yeN recognize
Lhat  boredom ie acf ,ual lv  a mani feelaLion of  deEoair .

ffifii -

FEm



One of Kierk egaard's anonymous aeathelee makes the
foll owin g ob o ervat i on:,

"Ooredom is lhe rooL of all evil, The hielory
of thie can be Lraced from Lhe very beqin-
ninq of the world,The gode were bored, eo
Lhey crealed man, Adam wao bored
because he wa6 alone, and eo Eve wae cre'
aLed, Thue boredom enLered Lhe world and
increaeed in orooorLion Lo Lhe increaee in

eoeulation. Adam
:- - wae bored alone;

=;Lhen 
Adam

and Cain and Abel
were bored en f amil le: Lhen

Lhe ?o?ulaLion of trhe world
increased, and the
oeoolee were bored en
t l

maeoe, To divert
Lhemeelvee Lhey con-
ceived lhe idea of
conelrucLinq a
Lawer hiqh enouqh ro

I SN.T THE RE ANYTH IU C

reach Lhe heaveno.
Thie idea ie iteelf
ae boring ae Lhe
lower was hiqh
and consLiLuleE
a Lerrible Vroot
of how boredom
qained the uVVer
hand,"

TO DO?

{'
)

n
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l n r a



Ki erke q a ard' o e ophieNi c aNe d
aeeNhef,e concludes:

There are Nhe uneoVhieticahed
bores ("Nhe mob,Ihe crowd")
who bore of,here, And lhere are
Lhe ooVhieLicaled boreo ("the
elecN, the arielocracy") who
bore themeelves, The eoVhiehi-
cated form of boredom hae
DEAIH as iVe nalural conee-
oLuencez Lh ee e arisho cralic
aeetrhelee "eiNher die of bore-
dom (the paoeive form) or
ehool lhemeelvee ou| of
curioeity (the active form)."

To avoid Ihe boredom Lo which
the pursuit of pleaeure ueually
leads, the aeethetic aulhor of
the above ?aeeaqe Vreecribee
whal he calle "the Kohation
ltAeNhod.' Thie mebhod will allow
you Lo creaNe your own world of
pleaeure, To do eo, you muet

avoid friendship, love, marriage,
bueineee, commiLmente of
any ooft,  and inNenee Vlea-

euree and Vaine.You Ver-
form ce(Eain actre Lhat
allow you to creaf,e your

GENTLEMAI{ FARMER own unpredictred pleaeureo.

AtL NEN
ARE BoRES...

o6



uIADELEINE, Hoct)

LoVE TflEE..

!6y, In ovFR HERE !

oucH .l
BoY, THAT
wNS FUN,/

You badqer aentimental Veople, you fall in love- noL with a
woman, but, with the idea of a woman-IhaN way, if ehe diee,
you won'N be affeched, (ln facl, you'll be betler offl) "You qo
No eee Ihe middle of a play, you read r,he f,hird ?art of a
book." You remain outside of life, a epectator and a maniVu-
laf,or. This way you will reecue freedom from neceooiNy and fill
your l i fe wibh cunning l iVtle ourVrioee Nhaf, with qood luck,
will keeV you from being ewamVed by life'o Ledium,

NeverLhelese, Nhe more frenzied ie Nhe pursuil of f,he rola-
tion meNhod, the more deopairing Nhe aeslhete becomee,
and the cloeer he comee Lo suicide. ln hie journal enf,riee we
discover a bitrter cynicizm, a world-wearineeo;

"There ore well-known
insects thot die in the
moment of fecundotion.
So it is with oll ioy; life's
supreme ond richest
moment of pleosure is
coupled with deoth."
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Here we see NhaN Kierke7aard links sey,ual Vlaaeure, f,he mosv
exNreme and eouqht-after pleaoure, with deaT,h. Lika Freud,
aevenly-five yearb laler, Kierkeqaard eeemo Lo have diecovered
f,haL f,he *ecra| of the pleaaure princiVle ie a da:ath wish , This
discovery coneLiLuLeE an absoluLe indictment of aeeLheticiem,

lf  one l inqero in Lhe aesLhetic ophere afAer
havinq eeen Lhe Vleaeure Vr inc iVle for  what
ie, cynical apahhy can be yhe only reeulL.
Ki erke ga ard's 1a ded hedonisl wriLee:

Ti/,,/

I do nof ure ror onqfh;na.
L 4o nol care to' ride, Yo, tfle

cxerciy is foo vioknt.' I do nol
caf€ fo ualk , ual king .is foo sfertuous.

z- douo, For L slvuld
tin lqin'q, anal T olo', 

orul rshoald 
haVe

anl I do naf cafe
^ :f. Sulnma Samnaf4rrt:

J Ao nof car€ rt-;Tl.

88



;;ffiil

The last line of thie "ecslaf,ic lecture," ae Kierkeqaard eallE
iL, reveale anorher layer of rneaninq behind hie ekirmieh with
Lhe aesNhetic ment ality.

y"u[sfilpi anl fou"ii// rb11"i in"fi- 
uthefhcr geu t)dnq qorrsLls or ale
n

8g
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?erhape Ihe
concluaion of
the "lecbure" io
not, Nhe eum
and subelance
of al l  ohi loeo-

?hy, buf, for
Kierkeqaard if,
is  the oum and
eubeLance of
a l l  HeQel ian

VhiloeoVhy. We
have already
mentioned
thal Ihe meNa-

Vhyeice of
Georqe Wilhelm Friedrich Heqel had deeply influenced
Kierkeqaard. Heqel had the uncanny knack of evokinq hosli le
af,Nacke from lhoee whom he moeN influenced, Thie ie Var-
Nicularly f,rue of his moeN famoue "diecipleo," Karl Marx and
Ssren Kierkeqaard. The very tihles of some of Kierkeqaard'e
works are ?arodies of Heqel, who, u?on comVlelinq his lheo-
rieo, believed NhaN mosL all VhiloeoVhical Vrobleme had been
eolved by whaN he called hie "7yof,em," He did, however,
admit NhaL trhere mighl be a few looee ende which needed
No be tied loqelher, bul he euVVoeed f,hat euch could be a
accomVllehed in a shof7 poelocripV to hie gyeLem thal
would be wriT,Len by hie dieciVlee,



ln reeVonse, Kiarke4aard writ ea his Thiloso?hiial
FraTmenLs^ which, raNher Nhan beinq

5,h oyoLemaTic philoeoVhy in the

th8 tnngrq,lents thafr 'r*

exacNly four Nimes lonqer
Nhan the book to which it is
a poetscriVL. This book, ae
we have eeen. he tilles
C o n cl u din q U n s ci enLifi c
?ost ecript, The implic ati on

concerninq Lhe ooshor| oyo-
temalic VoelecriVt' to

\ fregel'o VhiloaoVhy ie obvioue,
I

Simi lar ly ,  Kierkeqaard 'e book EiLher lOr garodiee leqel 'e  Vhi loeo-
?hy.  leqel  had c la imed to have diecovered an ercor  in  lhe l radi -
Nional  loqic that  had been eel  for th in Nhe th i rd cenlury 3,C,  by
Arielol le. Accordinq to leqel, ArieLoLle'e LAW OF IDENTITY
(A=A), hie LAW 0F NON-CONTRADICTION (not, both A and nor-A)
and Lhe LAV,' I  0F Tl lE EXCLUDE D MIDDLE (eirher A or not-A) had
al l  mieconebrued real i ty ,  The impl icat ion of  Lheee lawe, leqel  eaid,
wae Lhat everylhinq in real i ly wae elat ic and black and whiLe, To
Lhe conLrary,  accordinq Lo h im, real i ty  wae in f lux and coneis led
of coneLanlly chanqinq huee of qray, l leqel wanted f,o replace lra-
d i f , ional  Ar ieboLel ian loqic wiLh a new dia lecbical  logic according No
which Lhe t radi t ional  laws of  loqic were eubverLed.  The Tr inc ip le of
ldenLiLy wao wronq becauee everf ihing wao alwayo more Lhan
iLeel f  ,  The Tr inc iq le of  N on-ContradicLion wae wronq becauee
everythinq ie boLh i leelf  and noL i teelf ,  The Trinciple of the
Excluded \Aiddle wae also wronqi  Aegel  replacee the "e i lher lor"

wi th a "bolh land,"  thereby a l lowinq a mulLip l ic i ty  of  goeeib i l i f iee
lhaL were excluded by ArieLolel ian logic.
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1esides beinq concerned with the Vroblem of boredom, Ehe
ooVhioticated aeebheLe wae also concerned with Nhe problem
of freedom, The difficulty derivee from lhe facl t,haL t'he indv
vidual ie forced No live in eociely, yeL Nhe demande Nhat eoci-
ely Vlaceo on the individual cause a lose of freedom. From Lhe
earlieef, moments eocie$y requiree f'hat,Ihe individual slruc-
ture hie or her behavior wilhin ce(bain more or leee riqoroue

?arameters, f,haL he or ehe Vlay IyVical behavior ROLE9.

There are ?rofeesional
roleg, famil ial roles, char-
act er roleo, and roleg
within roles. These rolee
are all typical waye of
doinq thinqe. lvloeI of
them are oocially ueeful,
because Ihey are aqreed-
u?on format's for human
int eraclion NhaI elimi-
n ale mieun d er sNan din q,
violence, and social col-
laVoe inho anarchY.

I IilANNA PLAY.

,N€. VW CAN 8E A PlLoT, A THtEf, A nlEukosuR1Ed
aliltk€R, I ntD &oAEER,, A LtottA 6()n, A TTGHT-RoP€

TATEN, , OR. ?IESID E NT oF flle uNtT€D stATEs

I . t tADw@
ttloel UKe NN6-ARouttb-



5o fou anv'-----

However, Lhere are gome
role6 lhat are sacially
dyefunctional or p atho-
logical .  Any one ?eroon
inhabiLe rnany ro lea
throuqhout  the couree
of even a day (the
oaleeVeroon, hue-
band, faLher, cheea-

Vlayer, church dea-
con, rnember of lhe
7TA). Sometimeo
Lhese ro les are

I

eupef lm2)?ea one u00n|  |  t -

lhe oI,her, sornelimea Xhey overla? al
Lhe ed6e6, aornetimee Lhey are conLradichory, There are

ruleo, convenLione, procedures and formaLe for almosL anythinq
we can conceive of ae a human
act"ion Any acLivif,y NhaL cannot, be
oo analyzed ap?eare i r ra l ional  or
even ineane, (YeL irraLional iLy and
ineani ty  Lhemeelvee have cerLain
Nypical eomponenLs. Even un?re-
dicLabrl i ly ie predictable) I t  the
behaviorieLe were to be del ight ed
by Lhie diecovery, Kierkegaard
wae horrified by it, It seemed Lo
emVLy the word "eelf" of mean-
inq, Roleo are a kind of protec-
t ive armo\ but whaL do thev

VraLect? V, ' lhat i f  Lhere ie nof,hinq ineide
lhe arrnor  p laLinq? We would t ike Lo Lhink rhaL the eel f  iE
l ike an arLichoke, whoEe layere of arynor protect a "hearf|
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7ut  what i f  Lhe sel f  ie more l ike an onion,  which

has no hearL? ls  Lhe sel f ,  l ike Lhe onion,  juaL the

Lotal of iLe VroLecNive coate? The aeeLheLic
you nq author of the f ireL volume of Kierkeg'aard'e

EitherlOr (1t+3) counLered Lhie ?roblem b',y

furLively sl i??in4 from role Lo role in Lhe mctsl

un?redicLable manner (as did younq Kierke,4aard
himeel f )  Lhereby the aeeLheLe hoVed Lo achieve
freedorn,  which he equaLed wi th lack of  pre-

dictabi l i ty. For Lhie, he wae eeverely chaeLiaed by

Kierkeqaard'o e?okesrnan for  Lhe eLhical  realm,

Judge V, ' l i lhelm, who accueed the aeeLheLe of  f lee-

inq f rom Lhe very f reedom he c la imed Lo eeek,



The aesf,hele'e eell had been
eVlinlered int o a muli.;iVlicibY of
muf,ually exclusive rolee t'haL,
even t'houqh NheY were un?re-
diclable, were nevefrheless sNill
dict aNed W eociety. The aee-
trhetre had deceived himself into
believinq f,hatr he wae Vrotrectinq
and nufturinq a self behind lhoee
roleo, ln facf,, his self wao nolhinq
buf, a eeriee of qroheoque, tnvefr-
ed imaqee in a broken mirror held
up No social realiry, The aeo-
lhet e'e self wao more comVlicat-

?ereon, but' lhe aeglhet e'g gelfed than the self of lhe averaqe
Noo was exhausf,ed in his rolee.

Judqe Wilhelm admoniehes hte aesthef ic fr iendz

' 
Lice is a, mdsquerdde , li o4

explain, and For hou, this is incx'
hau'sf iblc ma.ttriql" pr afnuscnenfi and

so par, no one has su'ccceded

n:^^'lf,f if{lV t
grtz,fl-inq 4out
laccecd Yn"doir'ffiW, 'f"d{ft,^

o ottttS' t iafc. atea,
drc bg virtuc oF trtts re lftion.



Here we eee t'he main Vroblem of aeeuhef,iciem, trhe fact, Nhat it is
eimVly a ?erveree form of role Vlayinq, The aeethef,e'e self ie noth-
inq buL a series of meaninqlese maeke, and even thouqh Nhe aes-
LheLe done t'hem ao Vroheste aqainst, oociety,they are etill the
creaNion of oocieby.

Judqe Wilhelm cont inueei
"Do you nof, know lhat Ihere comes a midnight hour when
everyone hae Io T,hrow off hie mask? Do you believe l,haV life
will alwaye leL iLeelf be mocked? Do you f,hink you can elip
away a litlle before midniqht in order No avoid this? 0r are
you nol Lercified by it?...
0r can you think of anyf,hinq more fri1hNful than thaV il
miqht end wif,h you r nabure beinq resolved inlo a multiplicity,
thal you really rniqht, become many, become, like lhoee
unha??y demoniace, a leqion, and Lhue you would have loet,
lhe inmoeV and hol iest lh inq of al l  in a man, the uni fy inq

?ower of Vereonality."



The ref,,erence to Lhe
demoniace ie  an a l lus ion
No lhe ?oeoeaaed man in
Luke #: 32-57, who telle
Jeeus thaL hjs name is
"Leqion," and whoge davilg
Jeeus casf,,s into a herd of
swine, which lhen, in a mad
frenzy, plun qn he a dlon;q
ini la a lake and are al l
drowned.

Like T;haT, unhapVy herd,
Ihe aeshheNe' e p eroonalitry
has been oplintared inLo a
disunilying torce lhat
allows Eheee rolee

lf bhe aeetheLe hae no eelf,  how
can he geL one? Kierkeqaard le l le
him, "CA003E THYSELF!" 3uL
how ie Lhie lo be done? Firs l  of
a l l ,  Lh is  acL  o f  chooo inq  oneee l f  i s

Voeeib le for  Lhe aeetheLe only
when Lhe r i s ing  I ide  o f  deoqa i r
b r inqe lhe  ind iv idua l  f ,o  fhe
"EiNherIOr," lhal exVloeive Voint
where he paseionale ly  wi l le  lo  be
his l rue sel f  and recoqnizee lhal
euch a  w ieh  enNai ls  w i l l i ng  Lhe
ext inc l ion of  h ie o ld,  e ick eel f ,

-a
Lo cohere. Hence,
Lhe echizoid azo'
f,hele has no
self ,
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lL ie at lhie volati le momenE of near deranqementr EhaI
one can make "THE LEAT' Oy the sheer force of hie pao-
oion,Ihe individual r ipe himself out, of his old form of exis-
tence (aeetheliciom), and by loeinq hio eelf, qaino hie self.
For the fireV trime in hie miserable l i fe Lhe individual
JUDGE1 himself from 6ome

?ere?ective other lhan
Nhat, of narcieeistic
hedonism,

(lt io for this reason
t h at, Ki erkeg a ard m akee
eVokeoman the ethical
judqe.) Ae a reeult of the
neqative judqemenL he
musL ?aee on his old
self, trhe new self beqino
Io be constituted,

7 F,ND YOU

Gul rTr
AS CHARGED



Judge Wilhelm wri tes:

euil; it ienoles-+lu
chooss q*d gn4-
lrn. H.r.u lhc oaesfion
?rninan*s orE lunula(

fe of e.xisfence and
Woald hirnselp IiV€. .
is nof evil, 6",t ylaalra

M,'t ei*herh,r doA not in thr-
rirSf instance denotg )h cf,oicz,

Tn€ j/ood qnd Tne eVtl af€ fostt?d.

The choice tha| Kierkeqaard's Judqe Wilhelm
describee here ie not lhe eelecLion of 6ome ?arl, ic-
u lar  eLhical  code;  iL ie a rnore baeic decis ion:
whebher fo hold oneself resCIoneible Lo an eLhicat
code at  a l l ,

1On



it , one hao Vaesed into the ethical,
and one'o selfhood can cryetallize
around the EitherlOr. Of course, this X
cannot remain abef,ract. ll must be
conaummated with a VarAicular com_
mitmentr, but, deepite Kierkeqaard, e
?eroonal radical Chrietian commit-
ment, there ie nothinq in hie charac-
terization lhat requiree that Lhte
decieion be exclueively Christian
rather f,han Kantian, utilitarian,
Du ddhist, soci alist, anarchiot, or
humaniet Any one of theee would
be a consistenl consequence of
the initial ethical choice th^t

Kierkegaard requires ae long as itfulfills theee T,woimperatives: a commitmenL to eerf-peiection, and a commitr-
ment Lo other human beinqe, (Or
perhape to one other human
beinq, such ae Kegina Oleen.
Judge Wilhelm juel- happene to be
married, and in EitherlOr he car-
riee on a lonq diecouree on the

Tlie Vrimordial moral decision is trhe Xthat marks the trranei-
tion from the aesrheiic realm to the ethical. once one makee

virAuee of marriage that ie so
idealized and so boring that it
could in fact only have been
written by oomeone who wao
no! married,)

firr+-fr.ib



Once one has Laken "T,he leap," Nhatr is, made Nhe fundamen-
Lal choice,l,hen one ie t,he VrojecT,IhaI fol lowe from that
choice. One hae truly CHO?EN 0N EOELF. The individual'e
rolee will no lonqer be fragmented, ralher they will cohere by
viftue of Ihe facl thaf, one'e moral commiNmenf, will be
ex?reeoed in each of Nheee rolee, 0f couroe, one must slill
l ive in a eocieby amon7 oNher humane,Iherefore f,o a cef1ain
exaentr one'o rolee will ef,ill be socially diclaf'ed, buN I'he eelf
will be freely ex?reeoed even wiNhin t,he confines of T.,he det er-
minief,ic social eyetem, Aleo, any of r,he roles lhat' are
incompalible wilh one'e moral commilmenl will be discarded,

CAN ONE BE A CHRISTHN
AND A USED CAR SATESMAN?

GOOD

NEI GHBoq

FINEUSry

c.
0l



LeL us ref,urn T,o
Judge Wi lhe lm one
lasL Nime ae he
exVlaine whatr ie
to be qained by
"the choice,"

The piclure IhaN emergee ie
the following: The X that wao
lhe p aeeionaLe decieiveneel
of eelf-judqement and that
wao the crit erion of f,he ef,hv
cal pereonality becomee Lhe
focal point around which rhe
whole ? ereo n ali6y cry eLallizee.

Take a look at this dia7ram:

anl.,when t d"r" no* "ho/s if
wilhers duay in consutnpfion.



Moreover, in a cerAain sense, every fut'ure choice will be
an occasion for oelf-judqemenL, ThaN ie to oay, every
future eiNuation will be a moral one.There will be no more
moral neuilrality. lf Lhe Varlicular elhical sNance t'aken
by the individual ie chrisl ian,lhen u?on enlerinq any
social eiluation whaf,soever lhe individual musl aek her-
eelf,"How ehall Love be beel eerved here?' The individual
will judqe hereelf in each eilualion and aN each momenl
as either "GuilNylNoN Guiltyi' Similarly, an individual who
hae choeen revoluEionary Communiem ae her parLicular
moral slance rnuot aek,"How shall Nhe Revolubion be
besN sewed? How shall lhe human o??ression of humane
be combaf,Ned here?" And lhie ?er6on Loo will be
"GuilbylNoi GuilNyi'

How sHatt LoVE
BE BE'T SERWD

HE R,E ?



) t  I  ) )  \

6AKS

lL mighr be objecLed lhal the Chrietian and the Communiel

vidual to inhabit and Lhereby defined all fuLure eiLuations ae
moral eitualione, eo we miqht well aek here, would a true
Chrietian or a Lrue Communietr, knowing Nhat half Nhe world'e

ro6





Terha?e  Lh is  harEhneee
wae 2arl of
Ki e rke q a ard' e eLr,al e gy
Lo br inq h ie reade:r  Lo
cone ider  rnore  eer ioue ly
Lhe re l iq ioue eghe: re .  ln
f  acL,  Kierkeqa ard nev er
rea l l y  inhab i ted  t :e  eLh i -
ca l  ephere  ae  he
deecr ibes iL.  Ae c l id  noL
rnar ry  Keq ina ,  le  la le r
eaid Lhat ,  EiLher lCr,  Lhe
book  ou t l i n inq  Lhe  eLh i -
cal,  "wag wriLLen in a
monaelery,"

AlLhough Jud6e Wilhelm Lel le
hia aestheLic friend NhaL Lhe
eLhical involvea a balance of
the aeef,helic, the moral ana
t,he reliqious, and deapite hie
life beinq rahher cornrnon-
place and even boring,
lhere ie neverXhelees a
cerLain harEhnees in
Kierkeryaard'e eLhical
realm. The individual ie
enqaged in a consLanl
eelf-Ecrutiny and eelf-
jud6emenL from which
Nhere ie no reprieve, IL ie
almoeL more Lhan one
can bear. And indeed,
Kierkeqa ard LalkE abouL
an "efhical deopair" LhaL
evenlual ly brinqe Lhe indi-
vidual to his or her kneee,

fro4



bul don'N think f,hat, f,he
"leaV" from Nhe ethical
ephere T,o Nhe rel igioue ie
an eacaVe from harshneez,
Ki e rke q a a rd' 6 reli qi o u s
realm ie oftren a elark
landecaVe, / l

AtsRA }JAf l  I  CRNIVOT
UNDE R STA ND .'



ln fact, his fai lure Lo understand Abraham brinqe Johannee lo
ouo?ect hie own inlel leclual caVaci l ies, becauee he nol ices LhaL
almosL everyone else oeeme Lo underetand r,he oT,ory Vefiectly
well .  (Kierkeqaardian irony ehowinq throuqh aqain, of couree) Let
ue briefly review Nhe VerLinenL asVecte of Nhe et ory of Abraham
ae Lold Genesis 11-12,

Abraham was a hereditary tribal leader of the
Hebrews. Late in life he married his half-sister, Sarah,
who was barren. when Abraham was seventv-five
years old, God commanded him to take his people and
begin a journey to a land that God would show him.
God made a covenant with Abraham and promised
him that Sarah would become the mother br a son who
would be the father of a great_nation. The years passed
and Sarah did not conceive. Then when Abraham was
{.nef-nine and Sarah ninety, God appeared to
Abraham again and renewed the promise.
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Sarah conceived and gave birth to Isaac. The
circumcision and the weaning of the child were
celebrated with great joy by Abraham, who
loved his son. Then came that terrible night
described in Genesis 22: "1.-2, when Abraham
was awakened in the
night by the voice of
God, saying:

Without hesitation
and telling no one,
Abraham took Isaac,
travelled with him
three days through
that lonely desert,
placed the boy on
the appointed altar,
lifted the sacrificial
knife and was total-
ly prepared to make
the fatal thrust
when the Angel of
the Lord

stopped him, say-
irg that Abraham had
passed the test, and
allowing him to sacrifice
in Isaac's place a ram
that was conveniently
caught in a nearby
thicket. So Abraham
got Isaac back,
returned to his people,
and lived in blessed-
ness the rest of his
days.

, t i i ' , n . . . .  . , : , , , ' a
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F ir st,, Ab rah am is in c omVreh eneible
because of hie cert'aint'y, How can he be
6ure lhat, he hae correcl'ly understood
hie mise ion?

D o L
IT
THE

vtt?

Fuichermore, Abraham ie incomprehenoi-
ble becauee of hio power. Johanneo aeks:

Finally, Johannee ie VerVlexed and horcified by
Abraham becauee Abraham's ac| eeems all
troo close to beinq an acf' of criminal ineanify,

Hou oo I. k^bu)
t NttsN'T my
UNcaN6ctou'

ntND I

who aavc slrcnqlh la
Atrihlii annluho
tvtd his ri'l* hatil uP
sa lhat i+ Zia *t gall .



Now, all theee facLorE miqhl conEtituf,e a very
qood reaeon for eim?ly iqnorinq lhe etory of
Abraham and loaac, Sut Johanneo cannol do
thie becauoe iL hae always been considered ae
an exemVlary caoe of faiLh (and Johannes ie
very inlereEted in faiLh ae a concepL even
Lhough he himeelf is an unbeliever), and becauae
we are told LhaL "Ahraham is the faLher of us
all," Johanneo oue?ecle lhal if h e could eome-
how reveal the Eecref, of Abraham, he would
falhom the human condil ion, 30 he ie obeessed
wiLh lhe eLory and horcified by it al the oame
Lime, ThaL ig, he "dreads" iT, in Kie rke qaard'o
senee-h e hae for il "a syrnpabheLic anLiVaLhy
and an anLiVaLhetic eyrnVathyi'

DeoViIe Lhe imVenelrabrlir,y of Abraham'e caoe,
it aL leael admiLe of a VarLial analyoie, accord-
inq No Johannee, He discovers Nhal Abraham'e
acl ig a "double-rnovernenll' a "movemenL of
infinile resiqnaLionl' and a"movemenl of faith:'
The firsl ie a negaLive elemenl, in which
Abraham qivee uV leaac, and lhe eecond ie a

VoeiLive elemen| in which Abraharn qele leaac
back, The Varadox for Johanneo (and thio ie lhe

Varadox of faiLh) ie lhat each of these ele-
menLe occur> aL Lhe oame Lime in Lhe eame
acl,



When Abraham
makes Nhe move-
menN of infinile
reeiqnabion {and
lhereby becomeo
whaf,. Kierkeqaard
cal ls "a knight ot
Infinite
Reeiqnation") he
loees eveffihin6
He has
'orenounced 

f ine-
neao," which
meane he hao
r lnounced the
wor ld.  He aleo
eeeme lo have
renounced soci-
eLal r iqhte and
obl iqat ione,  and
fami l ia l  duLieo

''/;7

2;'.'.
'Lt"/ / /

t//
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and love, le has renounced hia VoeiLion a6 a moral aqent.
vr/hen he T.,akee leaac inLo the deeerL and leavee Sarah
behind, he haE loeL lEaac, 1arah, his vaeT.,,  his fuhure, and
hie very self .  (He haa los| hie eelf  becauee aE thie voinL
Abraham re?reoenEe Kierkeqaard'o "eLhical eelf"; oo oy
renouncinq moral iLy, he renounce; hio eelf .)  Furthermore,
he is inf ini tely reeigned to theee loEeee.
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Why would anyone ever want to make such a ?ainful and diffi-
cult move? WhaI is to be qained by if? Kierkeqaard eayo,
"whaN I qain io myeelf . . .and only trhen can Nhere be any queo-
Lion of qraeVinq exieLence by vi(vue of failh." And in a pao-
eaTe Nhat, could be trhe Nouchslone of all exisNentialiem,
Kierkeqaard adds:

From theee ?aosaqee iN can
be seen IhaN Ihe X thaV is
Eh e lransihi on al m ov em ent,
between Nhe eNhical and the
reliqious is in many reepecle
identical to the X thaN is
Nhe trraneihion beilween Nhe
aesthetical and the eLhicaL
ln each caoe,  one aeoumee
trhe "lofLy diqnity wh ich is
aeoiqned No each man, T,hal
of beinq hie own ceneor,
which ie a far Vrouder LiI le
than trhal of Ceneor General
to Lhe whole Roman
Kepubl ic ; '

tnFinit. re1ignafior! -is M qhint
we rua abouf .i$ lhe olA fgb,lg, .Th. ftryad

is spun uii"i *ears,l+'rc el"lh blqclga- with
tenr!, t+y shirt eun' qi+h tgars; but fon .fog
if is ^ bettcr prolcetion 1d''ron iron anl sleel.
. - . . Thc vcrlf in Iirc is )ltat evcrgorJt

rnust seu) it 
'fo' himselP ' v 

,/
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The ditrerence is trhat
the gecond "lea?" ie
rnore horrible, for in
lhal tiret, movemenN
one fell away from
one'e old eick eelf, buI
in Nhe eecond move-
mentr one fallo away
from humankind,
Abraham muel eacri-
f ice lsaac ae well ae
himeelf, )sren muet,
sacrif ice Reqina ae
well  as himself,



No eu rVriee trhat, in hie own mind,
etory of Abraham and leaac with
the New Teelamenl:

Kierkeq a ard aeeo ci alee lh e

Lhe much-avoided Vaeoage in

Accordinq to Kierkegaard, lhe
acV of inf inihe reeiqnaNion
ie a Vurely privaf,e exie-
lenNial Vrojecf, and if
cannof, be juel i f ied nor
made comprehenoib le
wibhin a eocial conNexD,
lndeed, one of Lhe moel disNurb-
inq aeVecte of the eLory of
Abraham emerqes when
Johannee aeke himeelf  Ihis
queotion: WHAT 19 THE RELA-
TION OF AFRAHAM'3 UNDER-
TAKING TO ETHICS, MOKALIry
AND LAW (al l  o f  which
Kierkegaard calle "lhe uni-
vereal")? Johanneo
anewers in horcor:

Abraham's wholc action
sfands h no relafion *o

the univcrsal ,. . . Br.r his oct
he hnt. ov,ers+lfyc/ "the

c*hicait enfticly.
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W ?OU LNE N4DADDYI

Abraham has annul led Nhe
et,hical for what, he t,akes t o
be a hiqher ?ur?oee.
Kierkeqaard calle Lhis acb of
moral annulment a "TELEOLOOI-

CAL 9U97EN9ION OF THE ETHICAL,"
and f,here can be no moral juotificalion
for such a eusVeneion. "Abraham'e relat'ion
to leaac, ethically o?eakinq, ie quite oimVly
ex?reesed by oayinq tha| a fat'her shall
love hie eon more dearly Ihan himeelf,"
guch a love ie incomValible wilh beinq
willing ?o kill one'e eon, even killing him
"OY VIRTUE 0F THE AbgURD;' which, accordinq Eo
Johannea, wag Abraham'e mot'ivat'ion. lf, is Nhis mof'ive
thal ie so perplexinq to Johanneo de eilent' io,

?ES, THOII^H I NAY
HAVE To SACRtftCE ?ou

to0(S Ll KE r r's
-TTNE To GO INTo
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He is not' only VerVlexed; aN trimes he ie Vooibively ouf,raqed, He
oaye, "Abraham enjoye honor and qlory ae Nhe fat.her of faiNh,
whereae he ouqhN t o be proeecuhed and convicf,ed of murder." AL
one eNage of hie analyeie, Johannee eue?ecLe trhatr lhe honor
Nhatr Abraham enjoyo in trhe ?o?ular mind is due f,o a common
misundersrandinq of r,he erory, Many eay of Abraham, "The qreaN
Lhinq wao Ihaf, he loved God eo much that, he wae wil l inq t o sac-
rifice Io Him hie besL."

I]fi
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Johanne; imaqines a VreacheA
who eloquently ?
wilh juet, euch a mi

inq interVretatio

Abraham.)ne

Leners is so m

eermon Ehat

home and

eon, The next

)unday the

Vreacher
thundere down

on f,he man'o

empty ?ew, "O abomina

devil ?ooeeeeed thee No wanf, The

Voinf,, of couree, ie f,ha| Nhie ie Vrecioely lhe attitude thatr

trhe preacher should have had f,oward Abraham, For

Johannee the queelion is whether faitrh can make it "a holy

act, to be willtnq Io murder one'g sonl'

lf notr, Abraham is doomed. lf so, we are faced wilh an irce-

solvable Varadox, and for Kierkeqaard, faif'h wae iuoL euch

a ?aradox. LeL,'e move away from faiNh'e neqalive forerun-

ner, "infinite reoiqnationl' and look at t'he "movement of

f aitrh" it self.



Accordinq to Kierkeqaard, al the oame inet anN NhaN
Abraham made Nhe movemenl of infiniNe reoignation -and

lost eveff ih in7- he also made the movementr of  fai t 'h-and
reqained eveffihinq in a new way, Abraham thereby became
*THE KNIGHT 0F FAITH." He believed God's old promiee. He
believed thaN God would no| require leaac of him. Thie he

aac, .o.  f le
tae o6 the
human
l."n g
f"

0

fancf ian.

121



BUT.. .  H6'S
rilE FATHER

/  " r t '
J OF A5 ALL!

3o,  iL  ie  Abraham'e abeurd moLivaLion thal  makes him unin-

te l l iq ib le Lo Johannec,  The abeurdi ty  ie  noL LhaL Abraham

believed LhaL l*aac would be reEf'ored. (Aft,er al l ,  A,braham

had God'e ?romiee,)  The abeurdiLy ie Lhal  Abraham had

already q iven up leaac inf in iLely and yeL aL Lhe same Lime

he bel ieved tha|  he would nol  have No qive up leaao.

Abraham believed lwo muLually exclueive ideas aL Lhe eame

Lime and acLed on Lheee conlradictory bel iefe in the oame

VrojecL.  Abraham ie nol  e imgly incompreheneib le,  he iE mad!

Johannel  doee noL heeiLaLe Lo cal l  Abraham inaane.

"Hu rnanly epeaking,  he ie crazy and cannof ,  make himael f

inLel l ig ib le Lo anyone.  And yel  iL  ie  the mi ldeet  exVreoeion,

T,o say he ie crazy,"

I I  r - ' .a
H I \

V r l r t

\  
t \ , .

\  
\ \

\  
- \
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However, lhe bare facL LhaL Abraharn ie ineane ie noL whaL
aeLon ieheE Johannee.  (Many ?eo? le  a re  ineane,  a t \e r  a l l , )
KaLher,  whal  ie  incompreheneib le ie that  by v i rLue of  h is
ineani ly ,  Abraham became the Father of  Fai lh.  There iE an
inLanqib le d imeneion of  Abraham'e madneee whereby he
eeLabl isheE an abeoluLe re laLion Lo God,  and becomee
greaL Lhereby .  Johannez pra ieee Abraham in  h ie  lunacy ,
oayinq:
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AdopLinq a term from 7laLo,
Kierkeqaard cal le Abraham'e con-
di r , ion "  d iv in e m a dn eee."
Kierkegaard, far from condemninq

Abraham'e madneoo,  advo-
caNes i t .  N ow, he doee

(t *u't umrrsrnm\ noI advocaLe iL
\ A doRD tu snYs /

becauee i t  ie  mad-

(7;ps "-'^,.V l  h  ie  fe l low humane,
4'2,)',

.:..2:.

buT, ,he  is  no f ,  un in '
. [  ,nr  te l l iq ib le Lo God,

- - j *  3  "
.  )  -  A  t _ . _ _ t  . . - . -  ^  -

-W=r.',;-..- Abraham "o?eakg a
7y' - : ' ; '  d iv ine lanquaqe,  .  .he

'  e? e ake wi lh tonques' , "

Soma readers of Fear and Tremblinq, rememberinq

LhaN Johann66 de ailentio is nat a believer, maint ain

Lhat Kierkegaard ie noL eerious when he calls

Abraham'l cendinion "divine madnesEl' RaLher, il is

claimed, Abrahayn only appeara t o be mad from Lhe

point of view of r,he non-reliqious, Well, Abraham cer'

Iainly is unintel l iq ible No Lhe non'bel iever,  buN is iY

really Lhe caee LhaL Abraham'e fellow iniXiaNee in

Lhe religiouo realm undersland him?
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Johannee de ei lenLio,
af, Ieagf,, vehemently
deniee i l ,  and lhere
is litf le reaeon lo
doubL LhaL he
e?eake for
Kierkegaard when
he eayo:

The kniqhl of fai lh cannoL communicaLe wiLh hie fel low knighL of
faiLh becauee only God can judqe wheLher Lhe knigh|'e madneee

is divinely inoVired and not,
demo ni ac al,  D eh avio ral ly, Nh e
two different tyVee of lunacy
a??ear lhe eame. Kierkegaard's
"Kniqhl of Fai lh" is indeed left ,
in "abgoluT,e igolaf, ion" on Nhe
deser| of Moriah, l l ie not eur-
prieing, ao one cri l ic oayo, lhat
Kierkeqaard'e oeveriLy hae dri-
ven more ?eo?le ouL of the reli-
qiouo ephere Lhan into iL. DuL
Kierkeqaard Vrobably would not
mind,  Anyone who could be dr i -
ven ouN of the rel iqioue eVhere
by rheNoric alone did no| belonq
Nhere in the f irsN olace.
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They are in Nhe world, but not
of it. -?erhapo one of 

#--->---) \

Lhem is even a cranky, T l;
eccenlric wriLer named <:=-: h
Ssren Aabye Kierkeqaard,
who has loeV his Nrue love,

Keqina Olsen,  t ro inf in i te

reeiqnal ion, buN hae
abeoluNe laihh Nhar she will

be reslored to him "by

virtue of the absurd."

%*abouI , ,Kn iqhIgofFa iNh, , inK iarkeqaard,g | ime,or
in our own? What would they be l ike? Kierkeqaard ourVrioee ue
(and defuees oome of f,he exploeiveneoo of hie own radical

doct rine) by having Johannee de eilenNio lell ue Nhal Nhey

cannol be def,ecled. Terha?e every lhird ?eroon we see is a

Kni4 hl of Faith, for all we know. For lhey blend riqhl in wiih

everybody eloe. Who is Lhe KniqhN of Faith? Terha?e, oayo

Johannee, Lhe poeVman,lhe ehoVkee?er,Ihe Nax collector,
lhe f,een-aqe qirl nexf, door. Sehaviorally,Ihey look iuof like

everyone elee, The ditrerence is lhaN Lhey
have already loeL all worldly f h inqe No
infinihe reeignaf,ion and qothen every-
Ehinq reshored No Ihem bY failh, -

-.->C) 
^
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l f  K ie rka gaard bel ieved Lhat  of  h imsel f
when he wroLe Fear and Tremblinq, he had
abandoned Nhe idea by Ehe t ime he wrot,e
in h ie d iary,  " l f  I  had fa i th,  I  would have
remained wiLh Reqina,"  luol  aE hio d i recL
atLack on the frivoliLy and eupefiiciality
of rhe DaniEh Church in Lhe IasL year of
h ie  l i fe  e iqna led  the  abandonment  o f  h ie
doctr ine of  indi recL communicaLion and
of hie view LhaL Nhe Kni4hL of Faitrh could
rernain undeLect ed in Lhe crowd, When he

Vaeeed out Vam?hleLe in Lhe Elreete of
CoVenhaqen,  Ssren Kierkegaard,  a Lrue
Kni6hL of  Fai th,  had eal l ied forLh,  and in
Ioaing, he won, juaL l ike LhaN ohher Kni1hl-
of FaiLh eomewhere on Lhe deeert of La
Mancha ,
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Absurd,The. Kierkeqaard'e reliqiouo hero, Abraham, acte
"by vi(f,ue of r,he abgurd" in Nhat, Lhe reagong for hig
acf,ions cannol, be made intell iqible. Abraham's faith
takeg over when"reaoonable" reaoong run oul. For
Kierkeqaard, all existential decieione are abeurd, becauee
Ihey are aclivatione of bolh freedom* and faith," and
theee lranecend all eyeteme of raf,ionality, lSee Fear
and Trembllng.l

Aesthetiaiem. The life-mode of Nhe Vereon whoee moti'
vation io Vleaoure or sensatrion, (The f,erm oriqinaNeo in
the Greek word for "perceplion.") For Kierk egaard thie is
a eub-human form of exist ence, because it is ult imalely a
bioloqical form. Even its mosf, eophieticaNed varialione,
which Iry No conve(V seneualism into eVirifuali ly,lai l and
lead only Io boredom, deeVair,* and a dealh-wish, l)ee
EitherlOr,l

Aeethetic 5phere, The. The whole world-view coneNit'ut'
inq a framework of reasoninq,?erQe?f,ion, molivation, and
socialization quided W sensualisn\. l)ee EilherlOr.)

Anguioh. )ee Dread.

Anxiety. 1ee Dread.



Bad Faith. As a t echnical philoooVhical t erm lhie Vhraoe wae coined by
Kierkegaard'e wayward Lwenliebh-cenf,ury diociple Jean-?aul garLre. lt, is a

Varadoxical af,temVt at, eelf-deception in which one denies and uneucceeeful-
ly f,r ieo Lo flee from one'o freedom," reoponoibil i ly, and anquish.*

Behaviorism. A twentielh-cenLury peychological lheory, baeed on Ihe work
of John Wateon and his diociple b.F. Skinner, accordinq to which all accounls
of human aclivif,y can and ehould be reduced t o deocriplione of bodily move-
m entre (" b eh avi o r o" ), Ki erke q a a rd' s w ork i s f e rv enlly anli -b eh avi o ri sf,i c,
becauee it maintaine the imporl,ance of an inner life ("eujeclivitry,"* "inward-
neoo") that may not neceoearily be externalized. E.g, Lhe "kniqhL of faith"*
ie radically different from obhers, but f,his difference cannot be detected by
observinq the "kniqhf'e" behavior. Of course, Kierkeqaard'o enemies are not
Watson and )kinner, whom he Vre-daf,ed, but G.W.F, Heqel,lo whom
Kierkeqaard altr ibutes Nhe view lhaL "Nhe oulward is the inward, and Ehe
inward js the ouf,ward."

Christendom. Kierkegaard'e Vejoralive Ierm for lhal which ueually ?aoeeo
ae Chriof' ianif 'y," but' which in facl io only iIs ouNward traVpinqo, dioguioinq a
comVlacenL and comforLable instituNional falsif ication of true Chrietrianitry.
l)ee Attaak u?on Christendom.f

Chrietianity. Nornrally rhouqhl of as any of a number of variatione of the
religiouo doclrine that' Jeeue of Nazarelh is lhe eon of Ood, and lhar, belief
in hie divinit 'y, imit 'aIion of hie l i fe, and Vracf,ice of hie elhical code may reeu|
in a div ine judgement,  qrant ing
ehernal life. However, Kierkegaard
denies thatr Christianily ie a doc-
trine at all. l tr io for him a form of
"opirit,," of "inwardneeg," a "cL)re"
based on an absurd* faith* thaL, if
achieved (alwayo by individuals
alone and never by qrouV action),
guaranteeo a form of VaeeionaEe
eelfhood and authenlicity wilh an
etrernal  coneciouoneaa. lSee
Training in Christianity .J

Deopair. The oppoeite of faiIh,.
A loee of hoVe that ie a f  a i lure lo
will bhe eelf lhaf, one truly ie,
Kierkeqaard calls it "f,he sickness
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unlo deaNh," because it embodies a
desire for self-annihilal ion. lSee
The 9icknese unto Death,)

Detnrminiem. The view thaV there
is no freedom,* ralher thaV all ie
neceeeify. A view incorVorahed in
D,F. 9kinne?'6 behaviorism* and
implicaNed in Karl Maa'e dialecti-
cal* maNerialism (accordinq to
which there are laws of hiotory and
economice Nhal qovern our liveo)
and in 9iqmund Freud'e Veycho-
analyeio (accordin7 No which much
of our behavior is determined by
unconacious moNives that are not

in our conNrol.) 2eterminism ie Ihoroughly rejecled by Kierkegaard, who
makes freedom his basic cateqory.

Dread (or Anguioh or Anxiely, deVendinq on Nhe tranolation), A comVlex
peychical catreqory for Kierkegaard that is foundalional of bolh conecioue-
neeo and selfhood, ll is bhe fear of one's own freedom,* a fear of "nothinql'
(becauee one'e freedom is capable of makinq real thal which ie now non-exis-
NenN). ltr is also a "oympaNhetic antipathy and an antiVathelic oympath.y"-
a desire for whal one fears and a fear of whaV one desires. Namely, it, is ein
(eoVecially in the case of Adam and Eve). lgeefuConae?t of Dread.)

Dialeclic,The (or Dialeatical). A term borrowed by Kierkegaard from O.W.F.
Heqel accordinq tro which all individual ideae, objecNo, ?ereon6, evenl,e and
hiet'orical periode are defined W trheir relalionehip of opVoeition-and-de?en-
dency No their own "olhernese," The contradictory featrures of lhese rela-
tionohiVe are resolved by acto of "medialion" where lhe opVoeitions are 6yn-
theeized into a coheeive unity, Kierkeqaard has a lovelhaNe relalionohip with
Heqel'o "dialecf,ic" (i,e,, a dialeclical relationehip). He usee the notion conlin-
uouoly but rejecf,s the idea of "mediabionl' OVpoeitions alwayl remain and in
fact, are ?reouVVoeed by the idea of freedom" and choice ("Eitherlot''), Only
commitmenN and faith* ("by viftue of Nhe absuri"*) can overcome oVpooition.

Divine Madneas, A Vhraoe Kierkeqaard borcowed from ?lato, who in
?haedrue hae )ocrahes oay, "Nhe greateot, of blessinqz come to us lhrouqh
madneee, when il ie eent, as a qifr of the Godsl' Kierkeqaard used lhe idea
of "divine madness" in his journalo and in at, leasl six of his booke. lts mosl
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develoVed Vreoentation ie in Fear and Tremblinq. where it deoiqnalee the
"madneoo" of Lhe ?atriarch Abraham, which is a form of fair'h" and io con'
traeted witrh if,s oppooile, demoniacal madnese,

Ethiaal Sphere, The. A whole world-view consNituf,inq a framework of reaeon-
ing, percepilion, motivalion, and eocializalion quided by a devot'ion f'o "lhe

eNhicall '  lhaN io, a paesionaNe decieion lo judge oneeelf in t 'erms of a univer-
salizable" moral rule involving lhe queel for eelf-pertection and an absolut'e
commitrment No aN leaef, one other fellow human beinq. (One of Kierkegaard'o

Voeudonymo oayo, "Throuqh her lReqina?) | feel oymVathy for every man|')

l)ee EitherlOnJ

Exietentialiem, A lerm coined by Jean-?aul 1aftre to name hie philoooVhy
of the mid-194Oo, inoVired by the wribingo of Kierkegaard, who ie now oft'en
called "trhe Fatrher of Exief,entialism," A VhiloooVhy emVhaeizinq radical free'
dom, reoVonoibil i ty, self-creation, individualism, oubjectivif,y, and commit-
menf^ Following Kierkeqaard's method of "indirecf, communicalion"* and
"irony,"" many of existenlialigm'o Vractioner; have also been novelisNs
(1art,re,1imone de geauvoir, AlberL Camue, Miquel de Unamuno), Vlaywrighlo
(1artre, Unamuno, Oabriel Marcel), or at leaet have prioritrized poetic dio-
couroe over VhiloooVhy and ecience (Martin Heideqger, Unamuno). )ome
greaV noveliets have also been called exielenNialiste (Fyoder DoeNoyevoky,
Franz Kafka).

Faith. 1ee Knight, of Faith, The.

Freedom. A key caleqory in Kierkeqaard'o VhiloeoVhy. Sut,f,here are com'

Veling ideas of freedom. There ie freedom ao Lhe availabil i fy of genuine
alternativee ("eiNherlor"), which in lurn ?reou??oees lhe idea of freedom ae
poeeibiliNy. Here, freedom ie oppoeed Io acNualiNy (that which is rhe caee)
and lo neceoeitry (that which mueN be the caee), 7uN there ie also freedom
ae ?aoeionate commitment,to a Vrinciple that, one choooeo ao one'o ?eroon-
al law-lhal is lo eay, acf,ing on f,he "eilherlor." The aesf,hele's" ercor is in
oeeking freedom exclueively in infinite Voeoibtlity, which Vrecludes freedom ae
commilment. 3y leavinq all Voosibil i t ies infinitely o?en, he abolishee his own
" eilher / or," leee Eitherl Or,l

Golden Mean,The. Arietolle'e ideal in hie eearch for vifi,uous act,ion, The
"golden mean" io a VaIh of viftue found half-way bef,ween exceol and deficit,
E.9., in the case of the correcl aVtitude in lhe ?reoence of an enemy, Nhe
defici l ie cowardice and Nhe exceoe is fool-hardinees, The qolden mean in
lhis case ie courage, 7ut,lhie Vath of vif i ,ue is an exVerimenlal one. lt can-
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noL be eet'abliohed with a maT,hemalical formula. Kierkegaard'o queel for
aubh enli c e elfh o o d i e simil arlv exp erim enhal.

Hedonism. The philoeoVhy w"thich claims that, Vleaeure ie the hiqheeN value.
Hiet'orically aooociated with EVicurue in Greece in the third cenlury 9.C, and
wit'h Thomae Hobbes in the sevenleenlh cenlury. Kierkeqaard'o aeethele* ie
a hedonist,. f)ee EitherlOr.)

lndireat Communioation. The only mode of communicatinq"oubjective
I'rulho,"* accordinq Io Kierke4aard, involvinq f,he use of philoeophical irony"
and Veeudonymoue auLhorehiV, whoee
qoal io Lo creaf,e a rhetorical
environmenf, in which lhe read-
er'o normal aggumpt, iono are
pulverized, creaf,inq a clearinq in
which he or  she can f ind h is  or
her own eubjective f,ruth,

l)ee Conaluding
U ns aient ifio ?o sls crivt.l

lrony. ln Kierkeqaard, clooely
relatred to indirecf, communica-
Lion." A form of discourse in
which Nhe expression of the
meoeaqe ie inconqruouo
wilh Nhe cont enl of
Lhe mesoaqe,
1omef,imes the lit eral
meaninq is the direcl
oVpoeire of the intended
meaninq. The uae of

Vo eiry, oxymoron, p aro dy,
earcaem, undersNaNe-
menf,, oversf,aNemenl, and even falsehood to communicate a me66aqe lhat,
must, be inlerpreted by invert,inq the a??arent meaninq. All of Kierkeqaard's

Voeudonymou; worke are ironic and must, be interVreNed (which io why lhere
are Vlaueible readingo of Kierkegaard lhal are very differentr from f,he one in
thie book).

lSee The Conae?t qllrony,f



Knight of Failh, The. Kierkeqaard's Nerm for the individual who hae losN t'he

finile world in an act, of "infinite reoiqnation*" and has recovered it, in a

eimult aneou1 act of f ailh, an acf, IhaI ie carried out' by vi(Due of t'he

absurd,* and trhereby the individual has placed him or herself direcNly in the

reliqioue ophere." lgee Fear and Trembling.)

Knight of lnfinite Reeignation, The. Kierkeqaard's I'erm for Ihe individual

who has given up the finit e world ae a philoooVhical act' of self-recovery. 3y

qiving up worldlineee the individual who makes lhe move of infinite reoignabion

deel,royo f,he world'e Vower over the individual and places him- or hereelf in a

Vooition of self-definiilion. A Vrelude to becominq a Kniqht' ol Failh". l)ee
Fear UdTrembling.)

Law (or ?rinaiple) of ldentillly,The, One of lhe three foundatrional 7rinciVleo
of logio, accordiny tro Aristrotrle, founder of the ecience of logic. "X (where X

can sf,and for anylhinq) ie idenlical No if'self," "X=X." E,9,, "'lf ie raining in

A1hens' equale'l l  ie raining in Alhene'." l t hhe lhree foundalional VrinciVlee
are false, nouhing elee can be lrue, accordin7lo Arietrof' le. Yel' Hegel want's

No abolish Lhem, Nhinks Kierkeqaard, and reVlace lhem wit 'h a new dialectical*

loqic.

Law (or ?rinaiple) of lhe Excluded Middle, The. One of t'he I'hree foundalion-

al principles of loqic accordinq Io Arietotle, ()ee aleo

The Law of ldentlty" and The Law of Non-C oniradicDion"). According t'o the

law of f,he excluded middle, "ll, ie lhe caee Ihat eilher X or nof, -Xl' "X v -X."

E.q, once we've aqreed on the meaninq of "At'hen;" and of "rainl' t'hen
"Either itr is raining in Ailhene, or it ie noN raininq in Alhens." No third Voooi-
bility exist'e.

Law (or ?rinaiple) of Non -Cont'radiation,

The, One of lhe lhree loundalional Vrinci '
plee of logic accordinq No Arieholle, (W
also The Law of ldenlii,,y" and The Law of
the Exaluded Mlddle"). According to Nhe
law of non-cont'radict'ion, "ll' i9 noI trhe
caoe that Y ie Nrue of X and aN trhe
eame t imeY ig not l rue of  X."  "-(X.
-X)." E,q., "ll' is notr Nhe case thaT"it
ie raininq in Atrhens'  and' i l  is  not '
raining in Athene' aN Nhe same
momenf.^"



Lea7,The. The moment of Vaoeion when one rnovee from one eVhere of existence
(e,q,the ethical.) T,o another (".q,the religioue*) by euddenly purfiing behind
oneself one'o old self. Thio leap io pertormed "by virt,ue of the absurd,* " becauoe
all the old criteria of ralionality have lhemeelvee been lefl behind, Kierkegaard
quof,eo an unidenNified German poeL: "Ein eeliaer Sorunqin die Ewiakeif'- 2
blessed leaV into eternity.

Luthemniom. The Troteet anl reliqiouo movement based on the 'r,eachinqo of
Maibin Luther (1483-1546), a monk who broke with lhe Calholic Church when he
nailed hie ninetry-five theses lo the door of the church alWitNenburq, demandinq
reform of the church, including abandonmenN of the oyotem of indulqenceo, elimi-
nation of eccleoiaslical corcuptrion, and Vuniehmenl for abueee of church ?ower.
Ullimahely, Luther denied the validily of the idea of the TaVacy (denouncinq the
currenl ?o?e as the Devil), aboliehed the hierarchy of prieef,e, married a nun, and

Vut, vernacular tranolations of lhe bible in lhe hands of the peaoanto,
Luhheraniem was the official Church of Denmark in Kierkegaard'o day, buN
Kierkegaard came f,o Ihe conclueion that, it, had otrayed far from the true
ChriotianiNy,*

l5ee f$,taak u?on Chriewndom..)

Monasticism. The medieval eolulion to Nhe Vroblem of lhe temfiatione of the
world. lndividuals, becoming monko or nune, would renounce the world and remove
themselvee from il,, remaininq behind lhe hiqh wallo of monaeteries of convenf,s,
oft,en in remotn locations, adherinq tn a stricf, order of diociVline and devof,ion.
Thie ie noi Kierk eqaard'e solution t o the Vroblem of worldli-
neeo, and he crif,icizes it, His soluf,ion (al leasN at, one
poinf, in hie life) ie lhe "double movemenf)' of Faith and
lnfinite reeiqnalionl The"Knighf, of Fait,h"* livee among
other humana Abraham relurne to hie villaqe,
Kierkeqaard lives in an exVenoive aparlment in
CoVenhaqen,

New Teatament,The. A comVilaf,ion of wrif,in4o
added to the Jewish Dible (viz,,lo the ")ld

Teelamenl") W lhe early Chrislian*
church, comVrioinq lhe four
"Ooopelo" (Malthew, Mark, Luke,
and John), the "Acf,s of lhe
Apoef,leo" (a deocriVf,ion of the evenle
trhat befell Teren John,?teVhen and Taul

after the crucifixion), Nhe "EVietrlee" (lett'ere of 3t.
Taul to varioue Christian communitries in Nhe Mediterranean
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baoin), and Nhe"Revelatione of 9N. John
the Divine" (VroVhecies of lhe end of
time). Tha New Tesf,amenf, is believed by
Chrislians to demonetrale lhal Jesus
of Nazare\h is lhe Chriet,, i.e., thaf, He ie
the Veeoiah VroVhesied in lhe )ld
TeehamenN.

Objective Truth. Truth for which there
are Vublic f,eef,s or critnria f,hal can be
apVlied identically by more lhan one ?er-
eon. E,q, Nhe truths of maf,hemal,ics,
ecience, or hiotnry, Allhouqh objeclive
Nruthe are nol comVlrtely objertive for
Kierkeqaard (becauee all knowledge con-
laine an elemenl of belief),iuhey differ
from "oubjecf,ive lruAho"* in lhal lhe

emphaeio of objecNive trulh ie on lhe brut,h of the contenl of trhe asseftion
rat'her lhan on lhe trulh of the peroonal ree?onee rn ft,. Kierkeqaard accefio
t'hat, Nhere are objertive rrut'ho (i.e., thar maNh, ecience, and hietnry are ?osor
ble) but, insiele Nhat,Ihey are "eeeenNially indifferent)' rn human exislence, ln an
exieNenNial eense, Nhey do nol mattnr. l)ee Conaluding Unsaientrfra
?osteafivt.1

- - J

?ieliom. A fundamentalisf,ic form of Lulheraniem" Nhat etreseed Veroonal
?iey and an acute awareneoe of sin over doctrrine and ritrual. Kierkeqaard's
falher, Michael, was raieed in Nhie tradilion,

?.eligioue Sphere,The. A whole-world view conelitulinq a framework of reaoon-
inq, Vercefiion, motivatrion, and socialization 7uided W a devotion to the divine.
ln Concludinq Unscienlific Toetscri?t. Kierkeqaard further divides thie ephere
into "religiousnees N' (thooe featureo of religious life that all reliqiono have in
common) and"reliqioueneao Dl' a reliqion of Varadoxthat, io recoqnizable to the
reader as Kierke7aard'e idea of Irue Chriotianity,* Keliqioueneoo "D" Vreeu??oe-
eo "N', but not vice-versa. lgee Concluding Unecientrfta ?oetsad?t and Fear
and Trcmblina.l
- - J

5urd. Originally from the Latin word surdus meaninq "deafl' deoiqnateo an inex-
7reooable qualit'y or an ircaNional residue. That which is still left over when all
analyoie io comVlrte. Togerher with lhe prefix ab meaning "from" or "away from"
7roducing "ab-ourdl'* roughly, out of thaV which cannol be voiced or heard.
Exisf,ence is for Kierkeqaard a "o.)rd,"
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5ubiectiveTruth. A privale lrulh, a Lruf,h for which one can live or die. Theee are
not I'rubhs about' facls, but abouN valuee, or about the foundational cale7oriee
Nhat qround bolh facle and valuee for an individual. Here, unlike lhe caee of
"obieclive trrulhl'" there are no Vublic crileria No which one can aVVea| and oubjec-
live trut'he cannot' be communicated except indirectly (oee aloo lndircat
Communication*), becauee each individual must learn iheee truths individually
fr om him- or h er s elf . l3 e e Conaluding U nsaientift a ?oste an?t]

Synofiia Goapels,The. The firot three booke of the New Teehament* ("Matthew,
Mark, and Luke,) where we are qiven firebhand, eye-wilneol accoL)nlo, one oliqhtly
differinq from the otrher in detail and emphaeio, of the leachinq and aclivity of
Jesue of Nazarrth during the lasN four or five yeare of hie life, They are quotred
more by Kierkeqaard ihan are other parte of the Oible,lhouqh he lakee some of
hie ineViraf,ion from the "EViolle6" of 3N. Taul and from bhe Old Tesfament.

Teleologiaal 5uopension of the Elhiaal,The. The annulmenl of lhe univereal "
demande of eNhice in lhe name of a purVoee Nhal ie hiqher lhan lhese demands.
Kierkeqaard aeks whether euch a 6u6?eneion of moral duf,y could ever be juelified
(eince juot, such a treleoloqical oue?enoion of the ethical aVVarent,ly wao required
by God of the bibllcal Tatriarch, Abraham,lhe Fabher of ue all), Kierkeqaard'e

Varadoxical anewer, or lack f.,hereof, ie a main toVic in whatr he took lo be his best
book. l1ee Fear andfiembling.)

Unlvereal, The. There are at, leaet lwo differenf, waye Kierkeqaard uees f,,his t erm.
(A) In hie theory of lanquaqe,"the univereal" deeignaf,ee general concepte embod-
ied in lanquage that, are neceeearily abstracted ouf, of (and therefore away from)
exVerience. E.q., every individual leaf is differenf, from every obher individual leaf,
buf, in order Io be able No communicale we must have noun6, verbe, adjectriveo,
adverbe, etc. NhaN ou??re6e all individual differencea and find oome abstract, qual-
iby NhaI all leavee are meant, tro have in common, The reeulf, ie thaL lanquage and
lhought, beinq univereal, alwaye alienaf,e ue from acf,ual exVerience, which ie par-
Iicular. lSee Johannes de Climacue. Or De omnibus dubitandum,l (9) ln hio
moral theory, derived from Kant, and Hegel,"lhe universal" deoignaf'es lhoee
actions that, can be universalized, i.e., generalized wilhouf, conf,radiction, (E.q.,
honeotry can be univeralized, but lying cannol. lt, io loqically imposoible No conceive
of everyone alwaye lying. lf everyone alwaye liee, there are no liee.) Thie ie lhe
Kantian side. For Hegel, achieving "fhe universal" is Lhe moral goal of Nhe individ-
ual, buN achievinq Nhaf, goal requiree the eu??reoeion of one'o own individualily for
Ihe hiqher qood of family, community, otratre and humanity, When Kierkeqaard
aeke whef,her lhere can be a "f,eleoloqical ouepenoion of lhe etrhicall'* he io aekinq
whether trhere ie any juetification for eueVendinq "T,he univereal" in Nhe name of a

Vurely individual (hence unintell iqible) VurVooe. lgee Fear andTrcmbling.J
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H. Honq, 7rincrton, N.J.: Trince|,on
U nivereity 7rese, 19 87,

Fear andTrcmbllng (with The giakneas

unto Deafh). Trane,Walter Lowrie, Garden
CiT,y, N.Y: Doubleday Anchor books,1954.

11843, Johanneo de oilentio*l
atoo

Fear and Trcmbling (with Repitition).
Trans. HowardV. Honq and Edna H. Hon6,
Trincetron, N.J.: ?rincehon Univeroily 7ress,
19b3.

also
Fear and Trembling, Trane, Alaetair
Hannay, Naw York: Tenquin gooks, 1985,

Repitition (with Fear and Trcmbling).
Trans. HowardV. Hong and Edna H. Honq,
Trinceton, N.J.: ?rinceton Univeroity 7res6,
1983. 11843, ConeNanlin Conet antriue.*)
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Johannee Climacue, or De Omnibue Dubitandum Est. Trans. T.H. Croxall,
London: Adam & Charlee 7lack,195B. 11b42-1543, Vubliehed poethumouely,
Johannee Cl imacu6.*)

?hiloeophiaal Fragments. Trans, David Swenson and Howard V, Honq,
Trincef,on, N.J.: Trincelon Univereity 7reoe,1967. l1BM, Johannes
ClimacuoJJ

The Conaept of Dread. Trans, Waller Lowrie, Trinceton, N.J.: Trincelon
Univereily Zrees, 1957 . 11 844, Vigiliue Haufnieneio.*)

a leo
The Conaept of Anxiety, Trane. Reidar Thomte and Albefr, g. Anderson,
Trincet on, N.J.: TrinceIon University 7reoe, 1980.

?tageo on Life'sWay. Trans.WalNer Lowrie, N.Y.: thocken Aooks,1967.

\1brc, Will iarn Afham,* Judqe Wilhelnr,* FraterTaciburnus,* Quidanl,* ediNed
by Hil ariue Oookbinder.*)

The ?reeent Age, Trane. Alexander Dru, New York: Harper Torchbooks,1962.

11846)

Concluding Unoaientifia ?ootocript,. Trans. David F. 1wenson and WalNer
Lowrie, Trincef,on, N.J.: Trincef'on Universit'y 7reoo,1960. 11b46, Johannes
Cl imacuo.*)

Works of Love. lrane. Howard V.
Hong and Edna H. Honq, New
York: HarVer Torchbooke, 1964.

11o44

Purity of Heart ls to Will One
Thing. Trans. Douglae V. Sleere,
Naw York: HarVer Torchbooke,
1e56. UB4n

The ?oint of View for My Work
as an Author. Trans. Waltrer
Lowrie, ed. benjamin Nelson,
New Yorkz Harper Torchbooke,
1962. l1b4b, publiohed poerhu-
mouoly.)
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The giakneoo unto Dealh (with
Fear and Trembling). Trans.
Walter Lowrie, Oarden City, N.Y:
D oubleday Anchor b ooke.

11 O 49, Anli - Clim a cuo,*J
also

The 9icknee,6 unto Death.
Trans. Howard V, Hong and
Edna H, Hong, Trinceton, N.J.:
Trin c eton U niversily ?reee,
1900,

-Training in Chrielianity. Trans,
Walter Lowrie, Trincelon, N.J.:
Trincet on U niversit y Treee,
1944, l1B5O, Anti-Climacuo,*f

also
o?ncllce in Christianity. Trans.

f lowardV, Hong and Edna H,
Hong, Trincef,on, N.J.: Trincet on
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Univereit y 7ress, 1991.

* Attaak upon Chriotendom. Trane. WalNer Lowrie, Soston, Deacon ?rees,
1e59, 11854-1b55,)

The Journals of Klerkegaard,l6S4-1O54, Trane. and ad, Alexander Dru,
London: Fontana Booke, 1969.

The LastYearez Journale 105g-1855. Trans. and ed, Konald Greqor 7mibh,
London: Font ana Library, 1968.

ll. Kierkegaard'e ?hiloeophy Anth ologized.
A. Kierkegaard Anthology. Ed. Kobeft Dret all, Trincefon, N.J.: Trincelon
Univereity 7reee, 1973,

lll. Reaommended 5eaondary 5ourcee,

Aqacinoki, 1ylviane. AparAe: Conce?tions ancl DeaIhs of gdren Kierkeqaard.
Trane. Kevin Mewmark, Tallahaaeee: Florida )tate Univeroity 7ress, 1988,

Collins, Jamee. The Mind of Kierkegaard. Trinceton, N.J.: Trincelon
U niv er eif,y 7rees, 19 b3,
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Kierkegaard.
Oxf ord: Oxford
UniveroiNy ?reee,
198b.

Hannay, Alastair,
Kierkegaard.
London; Koutledqe
and Kegan ?aul,
19b2,

Lowrie, Walter. A Short Life of Kierkegaard, Garden City, N.Y: Doubleday

Anchor, 1961,

Mackey, Louis. Kierkegaard: A Kind of ?oet. 7it'f'oburqh: Univeroif'y of

?ennoylv ani a ?reee, 1971.

Malantrechuk, Greqor. Kierkegaard's Thought. Trincelon, N.J.: Trinceton

Univeroit'y 7reee, 19 89.

VcDonald, William. Kierke gaard and ?oet -Modernism. Tallahaseeez Florida
glat e Univereit'y ?reee, 19b9.

Mooney, Edward F., Knights of Failh and Reoignationz Reading

Kierkegaard's Fear andTrembling. Albany, N.Y: Slate lJnivereity of New York

?reee,1991.

?erkine, Kobeft. Kierkegaard's Fear and Tremblingz Critioal Appraioale.

birminqham: Univereily of Alabama ?rese, 19b1.

Taylor, Mark C. Kierkegaard'e ?eeudonymouo Authorehipz A )t'udy in Time

and the 9lelf. ?rinceton, N.J .: ?rincelon Univereitry 7reee,1975.

Thompoon, Josiah. rhe Lonely Labyrinthz Kierkegaard's ?seudonymoue
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The left column deeiqnatee ?aqe numbere from Kierkeqaard For DeTinners,
The riqhl column deoiqnaNeo ?aqe numbere from Kierkeqaard'e works keyed
on ?. 141. First, and last words from each quotation are listed.

7
7
10
11
16
16
16
23
26
34
37
37
39
42
43
44
46
46
52
59
60
61
65
67
70
70
71
71
72
72
73
75
BO
01
B5
b6
B7

142

"Who is it?,bad No him?:
"Ao a child,,,crazy uVbringingi'
"Ood had vetoed lhe marriaqe,"
"lf I had...wiNh Regina."
" Ab ra c a d ab r a's e cref, of ' Ch ri e|,en d om"'
"One cannoN live..off of itl'
"This hae f,o.,God a6 a fool,"
" a??roached each..away emVty handed."
"ln ihe'relalion f,o lhem."
"T rubh io oubjectrivit yi'
" All decieiv en ese,..in oubject ivit y."
"Only in,,tro be in errorl'
" no|,hin gn eoo th aN p erv a deo b ein 9."
"lhe VoeoibiliIy,at, any moment)'
"You can counN..cannot comel'
"who woke uV...he was dead,"
"deceivinq hio... inIo lhe truthI'
"lhrow lhis book down."
" c ann ol c o n g ci o u e n eo o,,,? r o du c es, dupli cit 'y ! '
"However deeV..,objecf of dread."
" One may..,b ecome dizzy,"
" D re ad io.., anlip alhet'i c eymp ahhy."
"Man ie opirit...no| yeV a oelf,"
")uch a derived...ilself No anof,her."
"willinq tro be...one lruly ie."
"The Tormentr...able lo die,"
" b ec au o e h e,,. c ann ot, b ec om e n ot'hin qi'
"f,he more consciousness..,Nhe deoV airi '
"Thuo when the'rid of himself."
"a blind door'. is not'hing."
"oiNo ag itr were...l'o be it'gelfl'
"He raqee.,nioery from him,"
"Thie eVeciee..by lhe ocore."
"0f all r idiculoue,.l lauqh heafti lyi '
"goredom is t 'he...uVVer handl'
"eil,her die of boredom...(t'he actrive form)."
"You go to eee..paft of a bookl'

Tic 176
?oV 76
JoK 73
JoK Bo
AuC 212
AuC l9z
AuC 59
Col 199
Cu? 551
Cu7 169
Cu? 2O7
Cu? 214
Cu7 75
CUY 76
Cu? bB
Cu? 149
?oV 39
0 172
JC 148-9
CoD 1O1
CoD 55
CoD 3B
1uD 146
7uD 146-7
1uD 153
)uD 15O
)uD 151
7uD 175
juD 151-2
7uD 1Bg
1uD 196
1uD 2Oo
E 284
E24
E 282
E 2b5
E 295



B7 "There are,,soupled wiilh dealh."
BB "l do not care...care at all."
Bg "lf you marry.,all Vhilooo?hy."
97 "Life is a masquerade.,.this relal,ion,"
9B "Do you nol know,,of peroonali6y|'
99 "chooee lhyeelfi'
1OO "Ihe leaV"
1O1 "My eilherlor,,evil are Vooited,"
1O4 "The choice iteelf,. in coneum\ion,"
1OB "elhical deopair"
1OB "wao wriT..tren in a monaltery,"
112 "who 7ave otrenqlh,,becomee blind."
115 "what I gain ie,,,virlue of faiNh,"
115 "lnfiniNe reeignalion...for himeelf."
117 "Abraham'e whole aclion.,snNirely,"
118 "t eleoloqical ouopension of lhe ethical',
11b "by vift.,ue of lhe abeurd,"
ll9 "Abraham'e relahion,fthan himeelf."
119 "Abraham enjoyo.,of murder!
12O "a holy act,..,murder one'o gon."
121 "believed by viftue,.seaeed lo funclion."
122 "Humanly eVeakinq,,he io crazy."
123 "Abraham wae qreater,,,hatred of oneeelf.,,
124 "epeako a divine,,wiIh f,onguee,"
125 "Faitrh is this.'is unilhinkable."

E25
E 19-20
E37
063
E 164
o 226
CUP 94
o 173
o 167
Cu7 234
?oV 1B
F&T 36
F&T 57,59
F&T 56
F&T 69,70
F&T 64
F&T 46
F&T 67
F&T 65
F&T 41
F&T 46-7
F&T 06
F&T 31
F&T 123
F&T B1-2

DREAD IS A SV/N?ATHETIC
ANTI PATHY AND AN AilN PATHETIC

SV NPATHY

14It



Index
Abraham and lsaac etory, 5, 10-11, 109-25
absurd, the% 128
acluality, S2-53
Adam, SB-61, B5
aegf,h ef,icism, 66, 12b
aee6h elic e elf , 7 6-77, 7 b-92,

96-100, 102, 104, 108
Alcibiadee (?lato),23
alienation, T9
Allen,Woody,6S
anguieh. 5ee dread
anxief,y, )ee dread
arisNoarals, b2
Arietolle, 66, 91
aut h entri cily / in au6h enf i citry, 62

auIhorshiV, 59

bad faith, 53, 55, 62, 129

behavior ism,l29
belief, S+55
berqman, ln6mar, 45



Tl" tormenf ?F /espair is . pre ciselg
fhis : hol to be able fo die,

body,66
boredom, B4-Bg
Sukun in ,  M i chae l , lO
bueinessmen,  91

Camue, AlberL, 44

C h r i e t e n d o m , l 2 9

Chr ieLiani ly ,  129
ae  cho ice ,  1O2,  1OO
Kierkega ard '  e  cr i t ic iem of  ,  15-17

commun icaL ion .  e  ee  ind i rec t  comrnun ica l ion
C o m m u n i e m , 1 0 S - 6
ConceW of  Dread.  The (Kierkegaard) ,  28,58-59,  64
Conce?L of lrony. The (Kierkeqaard), 23
ConcludinQ UnscienLi f ic  Toetecr ip t  to  the Thi loeo?hical  Fraqmenlo

(Kierkeqaard) ,  32,  91
conSc toueneee :

cerLainLy of,49-52
rel iqioue eDalee of, 54-56
uncer la inLy of ,52-55

Cors air.  Th e (newep ap er), 12-1+



D anish Lulh eran Church, Ki erkeg a ard's crit icism of , 15-17
death,42-46, b6-BB
dealh-wish, 71, 74
defiance, TS
De Omnibus Dubi landum EsN

(Kierkeqaard), 51-53
Deecar\es, Ren6, 4B-52,55, 66
deep air, 6+65, 7 O-75, 129
delermin ism, lSO
dialectic, 91,13O
"Diary of a )educer"

(Kierkeqaard), 9
divine madnese, 124, 13O
douW,5+55
dread, 5B-62, 113, 13O
du ck / r abbit (W ilt qen etrein),

3B

ecslalic leclure, B9-9O
EiIherl Or (Kierkeqaard), 46, 91-92,

96 ,102 ,108
"Eilher / Or" Voinf,, 99, 1O2
elihes, B2
Engele,  Fr iedr ich, lO
ethical self, 69,75,100-106, 1OB, 114
ethical oVhere,131

exigf,ence:
conceVl of, 33-34, 39, 43
t.hree ophereo of, 76-77

existenli al ism, 1, 32, 131
in liNerature and film,4+46

existential trruLh, 21

facls,39
f airh, 113, 120-25, 126-27 , 131
Fal l , lhe,5B-59, 61
Fear and Tremblinq (Kierkeqaard),
10-11, 64,109,124
Feuerbach, Ludwiq, lO
freedom, 59-60, 62, 94, 131
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6oT nY f lE
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Freud, 1iqmund,56, 03, bB
qlooo ary of Kierkeq aard' o Nerminolo qy, 12b-36
qolden mean,131
G ol d e chmi dl,, M er, 12-1 4
Goopelo,24

Hamlet ,73
hedonism, 03,132
Heqel, Oeorqe Wilhelm Friedrich, 10, 67-69, 90-92
Heraclitus, SS
Hume, David,36

indirect communication, 21-22, 2+27, 46,79, 132
innocence,62

inf,rovergion, 73
irony,22-25,132

Jesus,2+25,99

Kafka, Franz,56
Kierkegaard, Anne Lund, 4
Kierkegaard, Michael Tederoen, 3-6, 12

death of, B



Kierkegaard, 7ren:
death and funeral, 17, 20
life otory,1-17
profeeeion ao wriler, 20

Veeudonymoue writrinq
sT,ance, 26-27, 46

quotraf,ions of,141-43
religiooiNy of,5
reliqiouo traininq, T
romanLic f,aclics and

engaqement of, 9-11
ochool ing,6-7

kniqhN of faiNh, 12+25, 133
knighl of infiniNe reoiqnat,ion,

133
knowledge,26,27

Leap, Nhe, 75, 1OO-1O3, 116, 134
loq ic , laws o f ,133
Lutheran ism,134

madneee,124
marr iage, 69,1O2
Marx, Karl,90
maler ial ism,66
mind/body Vroblem,66
monast ic iam, 66,134

neqative f,houqhN,39
New TeehamenN,114
non-knowledge, 27
normal i ty,65
nothinqneso, 59, 42, 45, 46
objectiv e Ih o u qhI, 32-34
objeclive f,ruf,h, 35, 4B-51, 55, 135
)leen, Reqina, 9-12, 69, 1O2, 126-27
original  ein,5b-61
of,her, Nhe, 67-70

"?apere from One Surviving" (Kierkeqaard), B
parableo,24
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ThenomenoloTy of 3?ir i t  ( legel) ,  67-69
7 hi loeophic al  F raamenle (  Kierkeaaard\.  91-
philoeophy, 90-91
p ie t i sm, l35
71aNo,22 ,33 ,  124
pleaeure Vr inc ip le ,  BZ
p o ooibil i ty, 52-53, 59-60
Toelocriol-_.-r-_

(Kierkegaard),
+2-43

re l iq ioue  se l f ,69 ,
77,108-25

r e l i r t i n t  t a  c ; n h e r cI  v t t u J t v v J  r Y t  t v t  v r

135

re l iq ioue e laNeo

of  conscioue-
ne6o,54-56

ro lee/ro le Vlay ing,
aA-q4 1n7
v  I  v v t  t v v

KotaLion Method,
B6-b7

Sar l re,  Jean-?aul ,
27-29,53-54,
56 ,60 ,62

Sche l l i ng ,  F r ied r i ch  von ,  10
Sch leqe l ,  F r i l z ,  9 ,11
eelf, 65-71
s  e l f  -  c  ons  c i  ou  en  e  ss ,  6  B
e elf  -  re al izal i  o n, 7 O-7 5
a P n 6 P  n c r r  c n l i  g n ,  4 9 - 5 0J v t  t r v  

Y v t  
v v Y  v t \

oenoua l iem,  66
Seventh 3eal.  The ( t i lm, Sergman),  45
zexual Vleaeure, BB
Sickneee unT,o DeaLh. The (Kierkegaard), 64, 65, 70
Socrales, 22-23, 25
eophietic ated aeeLhetee, B2
eou l , 66
Stranaen The (  Camue).  44
eubjective thouqht, 32, 34, 39, +3, 136

So WH|-T,S UilONG
u tTH nV

fioTtvnfl0N ?
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6@b,
ff/
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FEELS

DO
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oubjeclive t ruth, 21, 27-2b, 32, 35-36, 4246
suicide,74, B6-b7
surd,135
)ynoptic GooVelo,136

lel eol o gic al ouop eneion of Nh e elhic al, 11 b, 1Zo
truth. )ee objeclive trubh oubjective Nruhh

Universal ,136
unoophietric atred aesNh eles, BO

valuee,36-39

Wiltgenolein, Lu dwiq, 3 B
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IF Yt|U III(ED
KIERI(EGAARDIII

...f,hen

il/r,6{ u,l(ul+-O
would l ike to intrroduce
you No two other books
by aulhor I  i l luetrator
Donald Talmerz

SARTRE For 6eginners ie an
acceeeib le  yeL ooVhiot icated
in f , roducLion to  the l i fe  and
work o f  the famoue French
e x i o f , e  n f , i  a l i  s t  V h i l  o  s  o  V h  e r
Jean Taul )arf,re. Sartre, Lhe
beel -known gh i loeopher  o f  the
zo i l  cenLury ,  wao a member
of  Lhe French underqround
dur inq Wodd War l l ,  a  novel ie l ,
a  g l aywr i qh l ,  and  a  ma jo r
i n f l uence  i n  F rench  po l i t i ca l
and in le l lec tua l  l i fe .

Paper, $11.00 ($15.95 Cdn.),
lsBN 0-86316-177-4

STRUCTURALI9M For begin-
ner6 ie an i l lueLrated tour
f,hrough the myef,erioue land-
oca?e of slrucLuraliem and poet.-
elructural ism. The journey'e
sLarLin4 poinl ie the linguieLic
theory of Ferdinand de Saueeure,
Ihen, jumpinq over Lhe Lwo world
wars, iL vieiLe Lhe key ideae of
oome of f ,he biqqeel nameo in
French Nhouqht, between 1950
and 19BO: Claude Lbvi-Otrauee;
Kol an d O a rth e s; Lo uie Althu e e e r;
Jacqueo Lacan:  and Jacquee
Derrida,

Structuralism For geginnera

tr iee lo make oenee of lan-
quaqe ae wel l  ae Nhe rad ica l
claim of the dioappearance of
Lhe ind iv idua l . Paper, $11.00 ($15.95 Cdn.),

tsBN 0-86316-193-6



Great ideas and great thinkers can be
thrilling. They can also be intimidating
and complicated.

ThaI;e where
Writnrs and Readers
For Eeginnere" booke
come in. Wfitnre and
Readers brouqht' you
lhe very firetr For
Eeginnerd" book over
lwenty yearo aqo.
)ince f,hen, amidet a
qrowinq number of imi-
t alors, we've Vubliehed
eome 70 tirlee (ranqinq
from Archikclureln

kn and from Einetein t'o Elvie) in t'he int,ernationally
acclaimed For Aeginnerd' seriee, Every book in Nhe eeriee
6ewe6 one ?ur?oee'.I'o UNin|ini daNe and UNcomplicaf'e
f,he worke of greaNlhinkers. Knowledqe is f,oo im7orI'anL
t o be confined t o t'he expefi'o,

Foucault For
Beginners

by Lydia Alix Fillingham
illuslrated by Moshe Susser

byW.Tetrenmctrel
nbsfiabd byAtbe ttfidl

Ptato For

byfob Cavalierc
illusfialed ry Erb lrrb '

fllustrations by Joe Lee, from Clowns For Beginners



And knowledqe, ae you will diecover in our
"DocumenLary Comic booke]' ie funl, Each book
io painoLaklngly researched, humorouely writ'
Len and illuelraled in whalever obyle beet
sui i ls lhe oubjec| al hand.

T h aI' s W rltnrs an d Rea der s, wh e r e Fo r B e g i n n e r st *

books began! Kemember, if it ' doesn'f' oay...

Race For
Beginners

by S E Anderson
lllustrated by The

Cro-Mat Collective

l-Ching For
Beginners

by Brandon
Toropov;

illustrated by
John Kane

Chomsky For
Beginners

by David Cogswell;
illustrated by
Paul Gordon

McLuhan For
Beginners

by W. Tenence
Gordon;
illustrated by
Susan Wiilmadh

Eastern
Europe For
Beginners

by Beck, Mast and
Tapper

:,::.:.:.;)

;i:{:,qt

ai@w

ilha{ anl
... if 's noL an oriqinal For Eeginnero'" bookl





Foucault for Beginners
rsBN 0-86316-160-X
Lydia Alix Fillingham
ll lus. by Moshe Susser

Plato for Beginnerc
rsBN 0-86316-039-5
Robert Cavaliere
l l lus by Eric Lurio

Judaism lor Beginners
lsBN 0-86316-101-4
Written & lllus. by
Charles Szlackmann

The Jewish Holocaust
lor Beginners
tsBN 0-86316-182-0
Stewart Justman
ll lus. by Rebecca Shope

Nietzsche for Beginners
rsBN 0-86316-118-9
Marc Sautet
l l lus by Patrick Boussignac

Brecht for Biginners
tsBN 0-86316-100-6
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oren Kierkegoord wos one of
; of the nineteenth cenf ury-
;motic men who ever wolked

Phifosophicolfy, Kierkegoord wos the ,,bridge,, thot led
from Hegel to Existentiolism.

Kierkegoord obhorred Hegel's obstroct, know-it-oll
ideolism thqt tried to copture reolity in q few words.
Kierkegoord's ottock on sociol
ond religious complocency ond I

his single-honded ossoult on tro-
ditionol Western philosophy generoted
o crisis thot produced o rodicolly new

woy of phifosophizing ond mode him the founi"l. of rhe school thoi would
loter be colled Existentiolism. To Kierkegoord, reolity wos personof,
subiective-it begon ond ended with td individuol-ond philosophy
wos not something one merely tolked obout, it wos the wq y you iir"d.

For such o brill iont thinker, the
woy Kierkegoord lived wos...somewhot too interesting?
His "obstroct" love offoir? His obsession with deoth?
His "Leop of Foith," his cynicism, his morvellous sense
of humor-how do you put oll thot into one mon?

For storters, you reqd Kierkqaard For Bqinners.
It exploins, ploinly ond simply, the greot Donish
thinker's obsession with the porticullriry of humon exis-
tence os well os his demonstrotion of how the creotion
of on outhentic new k;nd of individuol is possible.
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